REVISED / SECOND EDITION 


Beneficial Stories From 


‘Riyad as-Salihin 


Taken from the works of 
Shaykh Muhammad bin Salih al-‘Uthaymin 


CONTENTS 


TL TAMSUATOE SD EPOGCE™ eiiatecha oa asatetct iced taut cauatacscnus ence avenue eau) 6 
Difference Between a Mujizah and a Kardtmah  iccecesesssesessvesssisseeee 7 
A Prophet, the Sun, and the Spoils of Wat wccesseeeseeeeen 8 
A Woman from the Inhabitants of Paradise ..cceeseseseseeeeeeen 17 
The Bedouin Who Urinated in the Magid wiccccccscsesessseserssseseeseees 23 
The Man Who Lived Far from the Masjid ciiccccecsssssssssesessssesesesees 26 
PRISCA. detesadedeatnst teas tease teastcaaeshesesansyatslencuaaonctnapaleeaiesteiaccn weeadacs cute ceed 28 
MNS ATtOSAM MADE atkstcteateen set ced costs cuenearieterienn ume eee Sy 
Two Women and the WOlt’ <iescueie casei stcndeceieladestoieal uetesietetuielsnees 34 
i Prophet Beaten. by His People: cxsiexctssssecuexecucsnsestiisnniuiewusanes 38 
BY sles Gig ptelcaml Bcorerd haute] campemvemeryyr merece nentarnr Men certs cree en ant cree 42. 
The Miracle (Karamah) of Said bin Zayd  weeccsesssssseseeceesesseseees 46 
The Miracle (Karamah) of Sa’d bin AbI Waq As ....seseseesseseseeeeeen 51 
Descending of Tranquility by the Recitation of Qur'an we Dy 
The Leper, the Bald Man, and the Blind Man o..cseceeeees 62 
Whe Boyan tie Ma giCiatn: sxgeateseis betcescacnass x see eles Sista chcaias dieses. 73 


Wsamah bin Zaydamd the Papa : xgsice ett dacuaaarntaniedecntaetatinstes 87 


The Death of Abt Talhah's Son wocceciccccccscsssscsssssssscssssssssesseesseues 91 


The Man Who Killed One Hundred People wee eeseeeeeeee 103 
“Ehe- Vhree WhO SHOWER OLE _sociissiccodomceainenaiasnliigadecsenensy, 109 
The: Companions Of the Cave. scacincnwa tein laa nniny 114 
Zayas, RODE: ya isialanite cto cssctanouatinivaneeualanicaaaiete tte: 121 
The Garden of Abt Talhah al-Ansari wo... cccsssccccssssssssssssreeseesees 124 
Charity to the Thief, the Fornicator, and the Rich Man... 132 
AS PEODCEDY cascstictesecesstact vee esmac ana tonestecsCiecin idealist ee traceiaaecan 17 
ERG MOtHEr. Bin. “eesessetecousceunestreyheivesten eeucusedeeennssoe hice een 139 
A Mother and er lwo Dauchters: scciaswuthacencosieacks: 141 
The Guest of the Messenger of Allah Us me aiside sows eteaetis eae deesaeteosie 147 


WaAN) Te WORSHIP PEL? spcsececti acacia sua aiateteatesttoc ca tieneeaasarenee tenis 152 


Transliteration Table 


Consonants 
¢ ' 4 d ue d d k 
ay b 4 dh ia t J ] 
oO t J ft 4 Z eC m 
Sth 2 Zz e S n 
j ‘S. S a gh * h 
h Us sh Wa f 35 Ww 
kh Ug a q Gy 
Vowels 
Short = 2 a | as, i 
Long le: 2a wee 1 eu 
Diphthongs = ay /ai o¢ aw 


Me Subhanabu wa ta ‘ala (Glorious and Exalted is He) 


ue Sallallahu ‘alayhi wa sallam (May Allah's praise & salutations be upon him) 


NG) * 


ge Radtyallahu ‘anhu (May Allah be pleased with him) 
2 Radiyallahu ‘and (May Allah be pleased with her) 
W2 Radiyallabu ‘anbum (May Allah be pleased with them) 


wl Rahimabullah (May Allah have mercy on him) 


Translator's Preface 


All praises belong to Allah, the One who has guided us to Islam. 


8 coi An aut tT AT all ols gil > 
Have not then those who believe yet known that had 
Allah willed, He could have guided all mankind? 


[Surah ar-Ra’d 13:31] — 


And may the peace and blessings of Allah be upon His final 
Messenger Muhammad bin ‘Abdullah, and upon his family, 
his Companions, and those that follow them until the Day of 


Judgment. 


Between your hands is a remarkable book, Beneficial Stories from 
Rzyad as-Sakhin, taken from the works of Shaykh al-‘Uthaymin, 
which is a condensed version of the original work, The Precious 
Statement from the Stories of Ibn ‘Uthaymin. This book is an assort- 
ment of classic stories such as “The Boy and the Magician,” “Juraij 
the Worshipper,” “A Prophet Beaten by His People,” “The Crying 
Tree Trunk,’ “The Leper, the Bald Man, and the Blind Man,” and 
many more. Shaykh al-“Uthaymin carefully explains each narra- 
tion while extracting the wisdom, figh, and knowledge contained 
therein. 


I ask Allah to allow the reader to benefit from this book, and I ask 
Allah to place it on the scale of good deeds for our Shaykh and all 
those involved in this project. 


Your brother, 
Rasheed ibn Estes Barbee 


Difference between 
a Mu’jizah and a Karamah 


This book contains a number of mu‘jizat (QF ole) performed 
by the prophets, as well as some karamat (S5\é\~) given to the 
righteous people. Since these words are often both translated as 
“miracle,” we will provide the reader with some insight into the 
difference between the two terms. 


Questioner: How can we differentiate between a mu 7izah (>~*), 
a karamah (44\5-), and kahanah (SS, sorcery)? 


Shaykh al-‘Uthaymin: The mwu‘zah is for the prophets, the 
karamah is for the allies of Allah (the close friends of ar-Rahman), 
and kahanabh is for the close friends of the devils. 


Nowadays, it is not possible for a muizah to occur, because the 
Messenger of Allah $$ was the last of the prophets. Thus, it is not 
possible for the wu/zah to occur now. 


The karamah occuttred before the Messenger of Allah and after 
the Messenger of Allah £8, and they will continue until the Day 
of Judgment. They occur upon the hand of an ally of Allah, a 
righteous person. If we know that the person at whose hand a 
Rkaramah occutted is a righteous person who fulfills his duties 
toward Allah and toward the slaves of Allah, then we know that it 
is indeed a karamah. 


We should look at this person; if this “miraculous feat” comes 
from a kahin (soothsayer), meaning a man who is not righteous, 
then we know that it comes from the devils. The devils sometimes 
help the sons of Adam to achieve what they want.' 


Taken from The Series of Open Sittings, gathering #84 
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A Prophet, the Sun, 
and the Spoils of War 
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Abt Hurairah @2 narrated: 


A 


The Prophet $¥ said, “A prophet amongst the prophets carried 
out a military expedition, so he said to his followers, ‘Anyone who 
has married a woman and wants to consummate the marriage but 
has not done so yet, should not accompany me; nor should a man 
who has built a house but has not completed its roof; nor a man 
who has sheep or she-camels and is waiting for the birth of their 
young.’ 


“So the prophet carried out the expedition, and when he reached 
that town at the time of or nearly at the time of the Asr prayer, 
he said to the sun, ‘O sun! You are under Allah's order and I am 
under Allah's order. O Allah! Stop it (ie., the sun) from setting,’ 
So it was stopped [from setting] until Allah made him victorious. 
Then he collected the booty and the fire came to burn it, but it did 


A Prophet, the Sun, and the Spoils of War 


not burn it. 


“He said [to his men], ‘One from amongst you has stolen 
something from the booty, so one man from every tribe should 
give me a pledge of allegiance by shaking hands with me.’ [They 
did so and] the hand of one man stuck on the hand of their 
prophet. 


“Then that prophet said [to the man], “The theft has been commit- 
ted by your people, so everyone from your tribe should give me 
the pledge of allegiance by shaking hands with me.’ The hands of 
two or three men stuck on the hand of their prophet and he said, 
“You have committed the theft.’ 


“Then they brought a head of gold like the head of a cow and put 
it there, and the fire came and consumed the booty.” 


The Prophet $$ added, “Then Allah saw our weakness and disabil- 
ity, so he made war booty legal for us.” 


> Explanation 


This hadith contains great signs, as the Prophet £8 narrated about 
a prophet from the previous prophets s&f who made war with a 
group of people. He commanded them to participate in the war, 
but he si prevented every man who had a marriage contract with 
a woman but had not yet consummated the martiage, and the one 
who had built a house but had not completed its roof, and the 
one who had bought sheep or she-camels and was waiting for the 
birth of their young. This is because these men will be preoccu- 
pied with that which is most important to them. 


The one who has built a home but not completed its roof is preoc- 
cupied with this house in which he wants to live with his family. 
Likewise, the owner of she-camels and sheep is preoccupied with 
waiting for them to give birth. And jzhdd requires the person to be 


* Sabih al-Bukhari 3124 
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unoccupied, with nothing in front of him except jthad. 
For this reason, Allah 4 said: 
So when you have finished (from your occupation) 


then stand up [for worship]. 
[Surah ash-Sharh 94:7] 


Meaning: When you are finished with the worldly affairs such that 
they will not distract you, then stand up for worship. 


And the Prophet $ said: 


ESV 423155 585 V5 elabell sasy Se Y 
There is no prayet when food is present, nor while resisting the 
urge to urinate or defecate.’ 


This proves that it is necessary for the person who wants to do an 
act of worship to free his heart and body for this worship, such 
that he can approach it while yearning for it and perform it calmly, 
with tranquility and an open heart. 


Then [this prophet] proceeded to wage war. He descended upon 
a people after the Asr prayer, when the night was approaching, 
and he feared he would not be victorious under the veil of night, 
so he began to converse with the sun. He said, “You are beneath 
the command of Allah and I am beneath the command of Allah.” 
The sun is under a untversal command, while the prophet was 
under a legislative command. 


He was commanded with jihad, and the sun was commanded to 
orbit wherever Allah 8 commands it. Allah said: 


& palall 5uyalh juss GS Ugh anal og 955 actly > 


> Sahih Mushm 560 
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And the sun runs on its fixed course for a term 
(appointed). That is the decree of the All-Mighty, 
the All-Knowing. 


[Surah Ya-Sin 36:38] 


Since the time Allah % created it, it has been running its 
commanded course, without preceding or delaying. [The prophet] 
said: 


“4 
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O Allah! Stop it (.e., the sun) from setting. 


Thus, Allah stopped the sun and it did not set at its normal time, 
until this prophet had waged war and collected many spoils. He 
collected the spoils of war, and the spoils of war for the previous 
nations were not permissible; rather, the permissibility of taking 
the spoils of war is particular to this wwmah, and all praises belong 
to Allah. 


As for the previous nations, they would gather the war booty, and 
then a fire would descend from the sky to incinerate it. So they 
gathered the war booty, but the fire did not come to consume it. 
Thus, the prophet said: 


Sits ee 
Velo AS 


One from amongst you has stolen something from the booty. 


Then he ordered each tribe to present a man to pledge that he did 
not take the war booty. As they were pledging that they did not 
take the war booty, the hand of one of the men stuck to the hand 
of the prophet 25. When his hand became stuck, [the prophet] 
said, “One from amongst you has stolen something from the 
booty,” meaning a person from this tribe. So he ordered that every 
man from this tribe give the same oath. The hand of two or three 
men became stuck (to the hand of their prophet). He said, “The 
thief is amongst you,” so they brought [the stolen booty] forth. 


1] 
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And the term a/-ghulul (J sé) means to steal from the spoils of war 
by secretly hiding something from it. They had hidden an amount 
equivalent to a bull’s head in gold. When they brought it forth and 
placed it with the rest of the war booty, the fire consumed it, and 
this is from the signs of Allah 4%. 


> Benefits of this Hadith 


Jthad was legislated for the previous nations just as it is legislated 
for this nation. This has been proven in the Book of Allah, in His 
statement: 
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And how many a prophet [fought and] with him 

fought many religious scholars. But they never 

lost assurance due to what afflicted them in the 

cause of Allah, nor did they weaken or degrade 
themselves. 


[Sirah Ali Imran 3:146] 


Similar is the story of Talut, Jalut, and Dawud in Surah al-Baqa- 
rah, verses 246—252. 


This /adith contains tremendous proof of the greatness of Allah 
is and His control over the affairs of the universe. He caused 
these affairs to operate outside the norm, either to aid the messen- 
ger, to repel harm from him, or for the benefit of Islam. 


The important point is that the signs of the prophets will assist 
them from every angle. The sun, by the nature in which Allah 
created it, always runs its course and does not stop, nor does it 
go forward or delay except by the command of Allah. But here, 
Allah commanded it to stop, so the time between Asr and Maghnib 
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became lengthy until Allah gave the conquest to the prophet. 


This contains a refutation against the naturalists*, those who say 
the universe does not change. SubbanAlah! Who is the One who 
created the universe? Allah 4% created it. The One who created it 
has the ability to change it. But their view is that celestial beings 
run according to nature and no one alters that—and with Allah 
refuge is sought. This is because they deny the Creator. 


There are proofs from the Book and the Sunnah that the celestial 
beings are altered by the command of Allah. Thus, this prophet 
supplicated to Allah and the sun stopped. The pagans requested 
a sign from Muhammad, the Messenger of Allah, to prove his 
truthfulness. So the Messenger of Allah £8 pointed to the moon 
and it split into two halves, and they witnessed half of it above 
Safa and half of it above Marwah. Concerning this, Allah #& said: 
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The Hour has drawn neat, and the moon has been 


cleft asunder. And if they see a sign, they turn 
away, and say, “This is continuous magic.” 


[Surah al-Qamar 54:1-2] 


They said, “This Muhammad has placed a spell on us and the 
moon did not split; rather, our vision and eyes were distorted.” 
This is because the disbelievers (and with Allah refuge is sought), 
those against whom the word of Allah has been justified that they 
will never believe, are as Allah has said: 


wo 
ae 
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* Naturalism is the idea or belief that only laws and forces of nature (physical law, as op- 
posed to supernatural or spiritual) operate in the world; it is the idea or belief that nothing 
exists beyond the natural world. 
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Truly! Those, against whom the word (wrath) of 

your Lord has been justified, will not believe. Even 

if every sign should come to them— until they see 
the painful torment. 


[Surah Yunus 10:96-97] 


The hearts are between two Fingers from the Fingers of the Most 
Merciful; He turns them however He wills and He moves them 
however He wills. Consequently, those whom the punishment has 
been justified against will never believe, even if every sign came to 
them. They requested a sign from the Messenger, and he showed 
them this great sign that none of them could have done, and they 
said, “This is continuous magic.” 


& as Bon o 3 ol OS; sh elgal Fey Face ? 


And they denied and followed their inclinations. 
But for every matter is a [time of] settlement. 


[Surah al-Qamar 54:3] 


_ This narration clarifies the favor of Allah upon this wwmah, as He 


allowed them to have the spoils of war seized from the disbe- 
lievers, while it was impermissible for the previous nations. ‘These 
spoils of war do a great deal of good for the Islamic nation, assist- 
ing and aiding them upon jzhad. 


So they seize the wealth from the disbelievers and then use it to 
fight against them another time, and this is from the virtue of 
Allah. As the Prophet us said: 
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I have been given five things that were not given to any of the 
prophets before me. I have been granted victory by means of awe, 
(by His frightening my enemies) for a distance of one month’s 
journey; the earth has been made a masjid (place of worship) for 
me and a means of purification, so anyone from my wwmah can 
ptay whenever the time for prayer is due; the spoils of war have 
been made permissible for me; I have been sent to all of mankind, 
while each [previous] prophet was only sent to his own people; 
and I have been granted intercession.° 


Also in this hadith is Allah’s sign that the hand of those who stole 
the war booty became stuck to the hand of the prophet, and this 
was outside of what normally occurs, but Allah has power over all 
things. What normally occurs? If you shake someone’s hand, you 
are able to separate your hand from theirs. 


And from the benefits of this /adith is that prophets do not know 
the unseen, and there are many things that prove this. There were 
many things hidden ftom our Prophet Muhammad 8%, as Allah 
AS said: 
aia) oti dé ke al fy Gi. whe uli > 
4 jus 
She said, “Who told you this?” He said, “The 
All-Knower, the All-Aware (Allah) has told me.” 
[Surah at-Tahrim 66:3] 
As for him (the Prophet), he does not know the unseen, and while 
his Companions were with him, some of their affairs would be 
hidden from him. One day, Abu Hurairah was in a state of major 
defilement, so when he returned from taking a bath, the Prophet 
said to him, “Where were you, O Abu Hurairah?” And if the 


Messenger did not know the unseen, then no one else from the 
creation knows the unseen. 


> Sabih al-Bukhari 419; Sahih Mushm 810 
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Allah & said: 
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[He alone] is the All-Knower of the unseen, and He 

reveals His unseen to none, except to a Messenger 

(from mankind) whom He has chosen, and then 

He makes a band of watching guards (angels) to 
march before him and behind him. 


[Surah al-Jinn 72:26-27] 


This Jadith contains proof of the power of Allah 4%, as it was not 
known where this fire came from; rather, it descended from the 
sky—not from a tree on earth, or from firewood on earth, but 
from the sky. Allah commanded it, so it consumed all of the war 


booty. 


And with Allah lies SUCCESS. 
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‘Ata’ bin Abi Rabah said: 


Ibn ‘Abbas #2 said to me, “Shall I not show you a woman from 
the Peers of Paradise?” I replied, “Certainly.” He said, ““This 
black woman. She came to the Prophet £% and said, ‘I suffer 
from epilepsy and during fits, my body is exposed, so supplicate 
to Allah for me” He replied, ‘If you wish, you can endure it 
patiently and you will be rewarded with Jannah, or if you wish, I 
shall supplicate for Allah to cure you.’ She said, ‘I shall endure it’ 
Then she added, “But my body is exposed [during these fits], so 
pray to Allah that [this] does not happen.’ He (the Prophet £§) 
then supplicated for her.”® 


> Explanation 


[Regarding] his statement: “Shall I not show you a woman from 
the inhabitants of Paradise?’ He presented this to him! This is 
because the inhabitants of Paradise are of two categories: a 
category of those we bear witness are in Paradise by their attri- 


butes, and a category of those we specifically bear witness are in 
Paradise. 


© Sahib al-Bukhari 5652; Sahib Muskm 2576 
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As for those we bear witness are in Paradise by their attributes, 
then this includes every pious believer in Allah; verily, we bear 
witness that he is from the inhabitants of Paradise. 


As Allah & has said concerning Paradise: 


Ctslafdl lta fe tis (85 om be ol lye sling 
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A paradise as wide as the heavens and earth, 
prepared for the pious. 

[Sirah Ali ‘Imran 3:133] 


And He said: 
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Verily, those who believe and do righteous good 
deeds, they are the best of creatures. Their reward 
with Allah will be gardens of eternal residence 
(Paradise) beneath which rivers flow, wherein they 
will abide forever, Allah being pleased with them 


and they with Him. That is for him who fears his 
Lord. 


[Surah al-Bayyinah 98:7-8] 


Thus, for every pious believer who works righteous actions, we 
testify that he is from the inhabitants of Paradise. However, we 
do not say that so-and-so is in Paradise [specifically], because we 
do not know how his fate will be sealed and we do not know if 
what is apparent is like what is in his heart. For this reason, we 
do not testify for any specific person. We say, for example, if a 
person who is known for good dies, “We hope that he is from the 
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inhabitants of Paradise,’ but we do not testify that he is from the 
inhabitants of Paradise. 


The other category is those for whom we testify specifically, and 
they are those whom the Prophet ¥ has testified are in Paradise. 
For example, the ten [Companions] promised Paradise: Abu Bakr, 
‘Umar, “‘Uthman, ‘Ali, Sa‘td bin Zayd, Sa’d bin Abi Waqaas, ‘Abdur- 
Rahman bin ‘Awf, Talhah bin ‘Ubaydillah, Aba “‘Ubaydah bin 
al-Jarah, and az-Zubayr bin al-Awam. And [others], for example: 
Thabit bin Qays bin Shamas and the likes of Sa’d bin Mu‘adh, 
‘Abdullah bin Salam, Bilal bin Rabah, and other than them from 
those mentioned by the Messenger of Allah £8. We bear witness 
for these individuals specifically. We testify that Abu Bakr is in 
Paradise, and we bear witness that ‘Umar is in Paradise. 


From [this category] is the woman about whom Ibn ‘Abbas said 
to his student ‘Ata’ bin Abi Rabah, “Shall I not show you a woman 
from the inhabitants of Paradise?’ [‘Ata'] replied, “Certainly.” He 
said, “This black woman.” This black woman had no status in the 
community; she suffered from epilepsy and would become uncov- 
ered. Thus, she informed the Messenger #% about this and asked 
him to supplicate to Allah for her. He replied to her, “If you 
wish, I will supplicate to Allah, or if you wish, you can be patient 
and Paradise is yours.” 


She said, “I will be patient.” She was patient so she could be from 
the inhabitants of Paradise, even though she was pained and 
harmed by the epilepsy. But she said, “O Messenger of Allah! 
Verily, I become uncovered [during these fits], so supplicate to 
Allah that I do not become uncovered.” Therefore, he supplicated 
to Allah that she would not become uncovered, and after that she 
would have fits of epilepsy but she would not become uncovered. 


Epilepsy (and we seek refuge in Allah from it) is of two catego- 
ries: 
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1. Epilepsy due to nerve spasms, and this is a physical illness. 
It is possible to treat it with doctors, by taking medication 
that either subdues it or completely removes it. 


2. That which is due to the devils and the jan. 


The jinn possesses the person, so he has fits of epilepsy. The jinn 
enters the person, throws him on the ground, and plunges upon 
him; due to the severity of the epilepsy, he does not perceive what 
is happening to him. 


The Shaytan of the jin possesses the person and they speak with 
the person's tongue. The one who hears it will say it is the person 
speaking, but it is the j7wm, so you find some of his speech differ- 
ent. His speech while he is awake is not the same as his speech 
while having fits of epilepsy, because the yawn causes his speech to 
differ. This is a type of epilepsy. 


We ask Allah to give us and you refuge from it and from other 
illnesses. Its treatment is the recitation of Qur'an from the schol- 
ars or the good people. 


Sometimes the jinn will address them and speak to them and 
explain why he has caused epilepsy in this person, and sometimes 
he will not speak. 


And this (the jimm possessing humans) has been affirmed by the 
Qur'an and the Sunnah, and by reality. 


In the Qur'an, Allah &% 


says: 
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Those who consume interest cannot stand [on the 
Day of Resurrection] except as one stands who is 
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being beaten by the Shaytan into insanity. 
[Surah al-Bagarah 2:275] 


This is proof that the Shaytan beats the humans with insanity, and 
this is epilepsy. 


And in the Sunnah, it has been narrated in the Musnad of Imam 
Ahmad: 
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The Prophet £§ was on a journey when he passed by a woman with 
a child suffering from epilepsy. She brought him to the Prophet #4 
and he addressed the jinn and spoke with him, and the jinn exited 
the child. Thus, the child's mother gave the Messenger ¥ a gift 
for that. 


The scholars also address the jinn when someone is suffering from 
epilepsy and they speak with them; from them was Shaykh-ul- 
Islam Ibn Taymiyyah wis. Shaykh-ul-Islam Ibn Taymiyyah and his 
student mentioned that a man suffering from epilepsy was brought 
to him, so the Shaykh began to read upon him and address him. 


He said to her [the jinn], “Fear Allah and exit from him.” This is 
because the jin was a woman. She said to him, “Verily, I want this 
man and I love him.” Shaykh-ul-Islam replied to her, “He does 
not love you. Leave him.” She said, “I want to perform Hajj with 
him.” He replied, “He does not want to perform Hajj with you. 
Leave him.” 


She refused, so he began to recite upon her and beat the man with 
a tremendous beating, until the Shaykh's hand began to hurt due 
to the severity of the beating, The jim said, “I will leave in honor 
of the Shaykh.” He replied, “Do not leave in honor of me. Leave 
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in obedience to Allah and His Messenger.” So he continued until 
she left the man. 


When she left, the man awoke and said, “What has brought me 
in the presence of the Shaykh?” The Shaykh and his student said, 
“SubbanAllah! You did not feel the extremely severe beating?” He 
replied, “I did not feel the beating or anything!” 


The likes of this are many. There is treatment and prevention for 
this type of epilepsy. As for what prevents it: it is for the person 
to be diligent upon the legislated supplications and the remem- 
brance of the morning and evening, and these are known from 
the books of the scholars. From them is Ayah al-Kursi—the one 
who recites it during the night will have a guardian from Allah so 
that no devil will come near him until the morning, Also from 
them is Surah al-Ikhlas, Surah al-Falaq, and Surah an-Nas, and the 
narrations of the Messenger $%, so the person should be diligent 
in reciting them in the morning and the evening. 


As for the cure: it is to recite upon the person verses from the 
Qur'an that contain fear and reminders, and seeking refuge in . 


Allah &g. 


The point of this /adith is the statement of the Messenger Us 
to this woman: “If you wish, you can be patient and Paradise is 
youts.” So, she said, “I will be patient.” This is proof of the virtue 
of patience, and it is a reason for entering Paradise. 


And with Allah lies success. 
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A Bedouin urinated in the masid, so some people rushed to beat 
him up. The Prophet 8 said, “Leave him alone and pour a bucket 


or a pail of water over it. You have only been sent to make things — 
easy, not to make them difficult.’ 


> Explanation 


[This is] the adh of Abt Hurairah ®8: a Bedouin urinated in the 
masd. The Bedouin, in most cases, is not aware of the legislative 
rulings because he lives in the desert with his camels or sheep, and 
he does not have knowledge of the laws of Allah. 


As Allah 4% said: 
La S58 Iygales YI 55ahy ibis 1S Sal Gied 3 
& algis5 cle all dil 
The Bedouins are the worst in disbelief and hypoc- 


risy, and more likely to be in ignorance of the limits 
that Allah has revealed to His Messenger. 


[Surah at-Tawbah 9:97] 


Meaning, they are closer to not knowing the limits sent down by 
Allah to His Messenger because they are in the desert, far away 
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from the people, knowledge, and the legislation. 


For this reason, the Bedouin entered the masjid and he needed to 
utinate, so he urinated in the masjid; meaning, he turned to the side 
and urinated in the masjid. 


So the people stood to beat and persecute him, but the Prophet 
We said to them, “Leave him alone,” meaning, allow him to finish 
urinating, “And pour a bucket or a pail of water over it. You have 
only been sent to make things easy, not to make them difficult.” 
So the people left the man alone. 


When he had finished urinating, they poured a pail of water over 
his urine; thus, the area was purified and the harm was removed. 
Then the Prophet called the Bedouin to him and said: 


als SBN cos WS) Ath Vg gdh is Sy get alii Y Spd os Yy 
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Verily, these ~asajid are not meant for things like urine or filth; 
rather, they are only for the remembrance of Allah, prayer, and 
recitation of the Qur'an.® 


> Benefits of this Hadith 


The excuse of ignorance: The ignorant person is not dealt with 
like the person who knows. This is because the person who knows 
is obstinate, while the ignorant person is pleased with doing 
actions but excused for his ignorance. So the Prophet £8 excused 
him and was gentle with him. 


From the benefits: The legislation allows one to do the lesser of 
two evils; meaning, if there are two evils and it is a must to do one 
of them, then he does the lesser of the two. So, here we have two 
evils: 
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First: The Bedouin continuing to urinate, and this is an evil. 


Second: Stopping him from urinating. This is also an evil, but it is 
greater [than the first evil] because it will have bad consequences: 


¢ Firstly, it will harm the man urinating, because it will cause 
harm if he is prevented from releasing his urine— perhaps 
this will harm his urinary tract. 


* Secondly, if he stands, he would perhaps leave his garment 
taised so it does not become soiled with drops of urine, 
and by doing so, the drops of urine will spread to various 
places. And perhaps his pants will remain on his thighs and 
his ptivate area will remain uncovered in front of the people 
in the mayid. Or, he would lower his garment and then his 
garment and body would become soiled, and this is also an 
evil. 


Thus, the Prophet $$ left this man to urinate until he finished and 
then he ordered a pail of water to be poured over it. 


With this, we have a principle: if two evils are combined and it is a 
must to do one of the two, then the lesser of the two evils is done 
to prevent the greater evil. 


This is the same if two benefits are combined and one is not able 
to do them both—then the greater benefit is done. The greater 
benefit is done first, and the lesser of the two evils is done first. 
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Far From the Masjid 
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Abul-Mundhiri Ubayy bin Ka’b @# narrated: 


There was a man, and I did not know of any man who lived 
further from the mwaszd than him, and he never missed a prayer. It 
was said to him (or I said to him), “If only you bought a donkey 
so you could ride it when it is dark or when the ground is hot.” 


He replied, “I do not want a house next to the masjid. Verily, I want 
my steps to the masjid and my return to my family to be written 
down for me.” The Messenger of Allah $8 said, “Verily, Allah has 
gathered all of that reward for you.” 


And in another narration, he said, “You will have the reward you 
anticipate.” 


> Explanation 


This hadith proves there are many paths to good, and going to the 
masyid and returning from it are from them, if the person seeks 
with that a reward from Allah 3%. 


In this hadith is the story of a man who lived far from the masjid, 
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and he used to come to the masjid from his home seeking a reward 
from Allah for his going to the masjid and his returning from it. 


It was said to him by some of the people, “If only you bought a 
donkey so you could ride it when it is dark or when the ground is 
hot.” This means during the night when it is dark for Tsha’ and Fajr 
prayers, or when the ground is hot, meaning the days of severe 
heat, especially in the Arabian Peninsula, as its weather is hot. 


He #2 replied, “I do not want a house next to the masjid,’ meaning, 
he was happy with his home being far from the masjid. Thus, he 
would come to the masjid walking and return walking, and it would 
not make him happy to have his house close to the masjid because 
if it was close, these footsteps would not be written for him. And 
he clarified that he was seeking the reward from Allah && for his 
coming to the masjid and returning from it. The Prophet ¥¥ said, 
“Verily, he will have the reward he is seeking,” 


In this is proof that taking many footsteps to the masjid is from 
the paths of good, and if the person seeks the reward from Allah, 
Allah will write it for him while he is going to the masjid and while 
he is returning. 


There is no doubt that the intention has a great effect on the 
cofrectness of actions, and a great effect on their reward. How 
many times do two people pray together side by side, yet the 
difference between the reward of each of them is equivalent to 
the distance between the heaven and the earth. This is based on 
the correctness of the intention and the correctness of the action. 


The more a person is truthful in his sincerity to Allah and strong 
in his following the Messenger of Allah $%, the more his reward 
will be with Allah &&. 
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Abu Isra'l 
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While the Prophet Us was delivering a sermon, a man was stand- 
ing in the sun, so [the Prophet] asked about him. [The people] 
replied, “This is Abu Isra'tI—he vowed to stand and not sit, seek 
shade, or speak, and [he vowed] to fast.” He said, “Order him to 
speak, seek shade, and sit, and to complete his fast.’”” 


> Explanation 


The author «als mentioned this hadith in the chapter “Taking a 
Middle Course in Worship.” In this narration, a man named Abu 
Isra'il vowed to stand in the sun and not sit, he would remain silent 
and not speak, and he would fast. The Prophet £8 was delivering 
a sermon when he saw this man standing in the sun, so he asked 
about him and he was informed of his story. So the Prophet Ue 
said, “Order him to speak, seek shade, and sit, and to complete his 
fast.” 


This vow contained some things beloved to Allah and some things 
not beloved to Allah. As for that which is beloved to Allah, it 1s 
the fasting, because fasting is worship. And the Prophet $ said: 


Asli au Adal OF jas ay 


Whoever vows to obey Allah, let him obey Him." 


0 Sahih al-Bukhari 6704; Sunan Abi Dawud 3300 
"| Sahih al-Bukhari 6696 | 


28 


Abu Isra'il 


As for his standing in the sun without seeking shade and his not 
speaking, then these are not beloved to Allah #%, so the Prophet 
is otdered this man to abandon his vows. 


Know! The principle concerning vows is that they are hated; 
tather, some of the scholars have said it is not permissible to vow. 


This is because, when a person makes a vow, he has burdened 
himself with something Allah did not burden him with. 


For this reason, the cian ¥ forbade _— He said: 


It does not sie eho Indeed, it is er a means by which 
something is extracted from the miserly.” 


But, if it happens that the person made a vow, then the vows are 
of various categories: the vow with the ruling of an oath, the vow 
of sinning, and the vow for obedience. 


As for that which has the ruling of an oath, it is when the person 
wishes to affirm something—that something did not happen, 
that it did happen, or that he is truthful. An example of this is if 
it is said to a man, “You informed us about this and that, but you 
were not truthful, ” so he replies, “If I am lying, then for you upon 
me is that I will fast six days.” There is no doubt that the intent of 
his vow is to affirm what he said. 


Likewise, if he says, “If I did not do such-and-such, then for you 
upon me is [ that I vow to fast six days.” This is also an incitement 
to do what was mentioned, and it also has the ruling of an oath. 
The proof of this is the statement of the Prophet &&: 
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The deeds are only by the intentions, and every person shall have 
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what they intended.” 
This person intended an oath, so he will have what he intended. 


As for the second category, then it is baram. As for if the person 
vows to do the /aram, then it 1s haram to fulfill this vow. For 
example, if he says, “For Allah, I vow to drink alcohol.” This vow 
is haram, and it is not permissible for him to drink alcohol; accord- 
ing to the most correct statement, it is upon him to atone. Some 
of the scholars say there is nothing upon him, because the vow 
is not a contract. However, the correct view is that the vow is a 
contract, but it is not permissible for him to fulfill it. 


Another example of this is if a woman says, “For Allah, I vow 
to fast the days I am menstruating.” This is aram, and it is not 
permissible for her to do so while she is on her menses, and she 
must atone. 


As for the third category, it is to vow to perform an act of obedi- 
ence. For example, if one says, “For Allah, it is upon me to fast 
the white days (and they are the 13th, 14th, and 15th days of the 
month),” then it is binding upon him to fulfill this vow. This is 
based on the statement of the Prophet $8, “Whoever vows to 
obey Allah, let him obey Him.” 


Or if he says, “For Allah, I vow to pray two raka‘at of Duba 
prayer,’ then it is upon him to fulfill his vow, [because] the Prophet 
#8 said, “Whoever vows to obey Allah, let him obey Him.” 


If the vow contains obedience and disobedience, it is obligatory 
for him to fulfill the obedience; as for the disobedience, then he 
does not fulfill this and he makes atonement, like the example of 
this man who vowed to stand in the sun and not seek shade or 
speak, and to fast. 
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The Prophet #% ordered him to fast, because it is obedience, but 
he said concerning his standing, not seeking shade, and not speak- 
ing, “Order him to seek shade, sit, and speak.” 


Today, many of the people make a vow if an affair becomes diffi- 
cult for them. For example, if a person becomes sick, he says, 
“For Allah, I vow to do such-and-such if Allah heals me from my 
illness.” Asking Allah to heal you from your illness with vowing is 
prohibited, either being hated or haram. 


But if it happens that he has vowed that he will do such-and-such 
if Allah heals him from his illness, and then Allah heals him, it is 
obligatory for him to fulfill his vow. 
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Abii Hurairah #% narrated: 


_ The Prophet #2 said, “While a man was walking, dressed in [nice] 
clothes, admiring himself, his hair combed, and walking haughtily, 
Allah caused the earth to swallow him. He will continue to plunge 
| through it until the Day of Resurrection.” 


Bae > Explanation 


He said, “While a man was walking, dressed in [nice] clothes, 
- admiring himself, his hair combed, and walking haughtily;” this 


-. means he was insolent, proud, and arrogant. “Allah caused the 


earth to swallow him. He will continue to plunge through it until 

the Day of Resurrection;” this means the earth collapsed upon 

him, immersing and burying him, so he will plunge through it 
until the Day of Judgment. 


This is because (and refuge is sought with Allah), when he reached 
this level of arrogance, vainglory, and self-amazement, the earth 
swallowed him. 


This is like Qarun when he went out to his people in his splendor: 


sual Bakes oat an eee 
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So he came out before his people in his adorn- 
ment. Those who desired the worldly life said, 
“Oh, would that we had like what was given to 
Qartin. Indeed, he is one of great fortune.” But 
those who had been given (religious) knowledge 
said, “Woe to you! The reward of Allah is better 
for he who believes and does righteousness. And 
none are granted it except the patient.” So, We 
caused the earth to swallow him and his dwelling 
place. Then he had no group or party to help him 
against Allah, nor was he one of those who could 
save themselves. 


[Surah al-Qasas 28:79-81] 


[In regard to] his statement, “He will continue to plunge through 
it,” this possibly means he is plunging through the earth while he 
is alive, just as he was alive in this world. And he will remain like 
this as a punishment until the Day of Judgment, being punished 
in the middle of the earth while he is alive. So he will be punished 
ot tormented like the living. 


And it possibly means that when he was buried, as is the sunnah of 
Allah 4, he died, but he will plunge through the earth while he 
is deceased. Thus, his plunging will be in the realm between this 
world and the afterlife, and the manner is not known, and Allah 
knows best. The important point is that this is his recompense, 
and refuge is sought with Allah. 


This is proof of the prohibition of arrogance and self-amaze- 
ment, and it is obligatory for the person to know his level and put 
himself in his proper place. 
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Abt Hurairah #2 narrated: 


The Messenger of Allah #% said, “There were two women who 
each had her child with her. A wolf came and took away the child 


of one of them. One woman said to the other, “The wolf has 


taken your son.’ The other woman said, ‘It has taken _your son. So 
both of them took the dispute to the prophet Dawud se, who | 
judged that the [remaining] boy should be given to the older lady. 


“Then they went to the prophet Sulayman 5&5, Dawid’s son, and 
put the case before him. Sulayman said, ‘Give me a knife so I may 
cut the child into two halves and give one half to each of you.’ 
The younger woman said, ‘Do not do that, may Allah bless you! 
He 1s her child.’ With that, Sulayman decided the case in favor of 


the younger woman.”” 


> Explanation 


From the /adith of Abu Hurairah is the story of the two women 
who went out with their two sons. A wolf devoured one of their 
sons while the other boy remained, and one of the women said to © 
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the other, “That is my son.” 


Thus, they went to Dawid #:4 to judge between them. He ruled 
in favor of the older woman, and this was from his deductive 
reasoning, Perhaps the older woman has become barren; as for 
the younger woman, perhaps she can give birth to other children 
in the future. 


They then left from him and went to Sulayman, informing him of 
what had taken place. So he called for a knife and said, “I will cut 
him into two halves.” The older woman welcomed the idea, but 
the younger woman rejected it and said, “He is her son.” She felt 
compassion because it was her son. 


In reality, the boy belonged to the younger woman, not the older 
woman. Because it was not her son, the older woman was not 
concerned if he died, as her son had died by being eaten by the 
wolf. But the younger woman was overcome with mercy, so she 
said, “It is her son, O prophet of Allah!” So he judged in favor of 
the younger woman. 


With what proof did he judge in her favor?! Presumption; this is 
because of her having mercy for this child, and saying he belongs 
to the older woman so he may ltve——even if that means he lives 
with someone other than her—1s easier for her than his being cut 
in half. ‘Therefore, he ruled in favor of the younger woman. 


The scholars have extracted from this /adith the issue of working 
according to presumption. It is permissible for the judge to rule 
according to presumption if it is strong, and from that is what 
occurred with the wife of the king and Yusuf bin Ya’qub aff lt 
is known that Yusuf was confined to prison. He was extremely 
beautiful, to the extent that he was granted half of all beauty. The 
king’s wife had prestige and status, but she was unable to control 
herself, so she plotted against him. 
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She brought him into the home, locked the doors, and called him 
(to commit lewd acts) with her. And refuge is sought with Allah. 
Allah 8 protected him from that, but she caught up to him, 
grabbing him by his garment and tearing it from behind, and they 
found her husband at the doot. 
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And they found her husband at the door. She said, 

“What is the recompense of one who intended 


evil for your wife but that he be imprisoned, or a 
painful punishment?” 


[Surah Yusuf 12:25] 


This occurred before he was imprisoned, and he did not have any 
proof. The woman caught him while he was trying to exit. So who 
will be believed? In this situation, the king’s wife will be believed, 
because she has status and she is the wife of the king. It is not 
possible for her to lower herself to a servant. | 


But: 


& cuth Ce Tg! 5 Ga Al 
He [Yusuf] said, “It was she that sought to seduce 
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[Surah Yusuf 12:26] 


Thus, a judge from the family ruled. He said, “Look at his shirt. 
If it is torn from the front, she is truthful and he is from the liars, 
and if it is torn from the rear, then she is lying and he is truth- 
ful.” ‘This is because, if it was torn from the front, then he was 
seeking to seduce her and she wanted to escape him, so she tore 
his garment, but if it was torn from the rear, then he was fleeing 
from her and she caught him. 
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So when her husband saw his shirt torn from the 
back, he said, “Surely, it is a plot of you women! 
Certainly mighty is your plot!” 
[Surah Yusuf 12:28] 
Therefore, the truthful one was Yusuf, and he did not have anyone 
to testify on his behalf, but there was a presumption of evidence. 


No doubt, this is a great principle for the judge and for the one 
who rules between the people. 
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‘Abdullah bin Mas‘td ## narrated: 


It is as though I am looking at the Prophet ¥% while he is speaking 
to us about a prophet who was beaten by his people, causing him 
to bleed. As he wiped the blood from his face, he said, “O Allah, 
forgive my people, for they do not know.’"® 


> Explanation 


[In] this hadith, the Prophet £§ speaks about something that 
occurred to the prophets s€J. | 


The prophets are those whom Allah has entrusted with the 
message because they were suitable for the task, as Allah && said: 


& Alle) dass Cis piel al p 
Allah knows best with whom to place His Message. 
[Surah al-An‘am 6:124] 


They are those qualified to carry the message and convey it, to give 
da’wah, to enjoin the good and forbid the evil, and to be patient 
upon that. The messengers sf were harmed with statements and 
actions, sometimes to the extent that they were killed. 


Allah has clarified this in His Book, when He said to His Prophet: 
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Verily, (many) messengers were denied before 
you, but with patience they bore the denial, and 
they were hurt, till our help reached them, and 
none can alter the words of Allah. Surely there 
has reached you information about the messen- 
gers (before you). If their aversion (from you and 
from that with which you have been sent) is hard 
on you, then if you were able to seek a tunnel in 
the ground or a ladder to the sky, so that you may 
bring them a sign. 


[Surah al-An‘am 6:34-35] 


Meaning, if you are able to do this, then do so. 
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But, if Allah had willed, He would have united 
them upon guidance, so never be of the ignorant. 


[Surah al-An‘am 6:35] 


Meaning, for a decreed wisdom, they denied you until the truth 
was made clear from falsehood after struggling and debating. 


Our Prophet £§ spoke of a prophet from the prophets whose 
people beat him. They only beat him because they belied him, 
beating him until blood flowed from his face. So he began to wipe 
the blood from his face while saying, “O Allah, forgive my people, 
for verily they do not know.” 
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This is the highest extent of patience, because if a person is 
beaten for something from the worldly life, he will be enraged and 
seek revenge on those who beat him. But this prophet was giving 
da’wah, and he was not receiving any compensation for his da’wah, 
and he said, “O Allah, forgive my people, for verily they do not 
know.” | 


This, which the Messenger ue narrated to us, was not narrated 
to us in jest or for us to kill time by narrating it. Rather, he only 
narrated this to us so we may take it as a lesson and traverse upon 


it. As Allah 3 said: 


J © gu ae : < . -{o °R% 
Indeed in their stories, there is a lesson for men of 
understanding. 


[Surah Yusuf 12:111] 


The lesson from this is that we should be patient upon the harms 
we teceive from statements and actions in the path of da’wah, and 
we say as found in these two lines: 


A he geil J) Fa SWIG apts of alll we 32 
You are just a finger that bled, and you encountered this in 
Allah’s cause.” 


We must be patient with what afflicts us and what we hear, or 
what is relayed to us from that which is said about us, as a result of 
out giving da’wah. And we must see that as elevating us in degrees 
and removing our sins. Perhaps our da’wah has errots in it and our 
sincerity has deficiencies, or perhaps there are inadequacies in our 
methods of giving da’wah. These harms we hear will be atonement 
for out mistakes. Regardless of what the person does, he will be 
deficient and it will never be possible for his actions to be perfect, 
except as Allah wills. Therefore, if he is afflicted with harms in the 
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path of da’wah, then this [patience] is what will complete his da’wah 


and raise him in degrees. 


Let him seek the reward and not turn on his heels. Let him not say, 
“T am not obligated. I am being harmed. I am tired.” Rather, it is 
upon him to be patient. The dunya is not long; it is only days, and 
the days will pass. So be patient until the affair of Allah comes. 


And the statement of ‘Abdullah bin Mas‘ad @#: “It is as though 
I am looking at the Prophet £ while he is speaking to us,” this 
is proof that the person relaying the information can mention 
that which aids his reliability for the hadith. It is a common 
affair amongst the people to say, “It is as though I am looking 
at so-and-so right now as he says such-and-such.” This is said to 
affirm the story. So if a person uses this method to affirm what he 
is saying, he has an example from the pious predecessors in doing 
SO. 


And with Allah lies success. 
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Jabir bin ‘Abdullah #% narrated: 
There was a tree trunk the Prophet $§ used to lean on (during 
his sermons). When a pulpit was placed for him, we heard that 
tree trunk crying like a pregnant she-camel, until the Prophet 


descended [from the pulpit], placed his hand upon it, and quieted 


it down.!® 

And in another narration: 

Co>les cptall be ling agle all be 6 gl Nad daooel O92 Ol Lota 
G25 Ol WAS > lane bs, OS oll deal 


When it was Friday, the Prophet $ sat on the pulpit and the trunk 
of the date palm on which he used to recline cried out as if it 
would split asunder. 


And in another narration: 

Lgorad Label am glory ale alll le call Jp cena cline Cabal 
Le de ES SU ceil ee ES oll ol tl oS lend ca) 
It cried like a child and the Prophet #§ descended [from the pulpit] 
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and embraced it while it continued moaning like a child being 
quieted. The Prophet $§ said, “It was crying due to [missing] what 
it used to hear of dhikr near it.’’'” 


> Explanation 


This hadith of Jabir contains a sign from the signs of Allah 4% and 
a sign of the Messenger of Allah 8%. And know that Allah 8 did 
not send a prophet except that He gave him signs to cause the 
people to believe. If He sent a prophet without a sign to prove he 
was a messenger from Allah, no one would believe him, and the 
people would have an excuse to reject his statements. 


But Allah 8%, by His wisdom and mercy, did not send any messen- 
ger except that He gave him a sign to cause the people to believe. 
What is meant by “signs” is that which proved the truthfulness of 
the messengers. The Prophet’s ¥§ signs were numerous. 


There are two books for whoever wants more information 
concerning this. One of them is The Correct Answer For Those Who 
Altered the Rehgion of The Messiah. At the end of this book, Shaykh- 
ul-Islam «iW mentions the signs of the Prophet $%, his universal 
signs and his legislative signs, which others did not have. The other 
book is a/-Bidayah wan-Nihayah by Tbn Kathir ay. 


The signs of the Messenger £¥ are numerous; from them is the 
sign mentioned by Jabir [in this narration]. The Prophet £8 used 
to deliver the Friday sermon from the trunk of a date palm tree. 
After a woman from the Ansar made him a winbar [pulpit], he 
started delivering the sermon from that [instead]. Thus, the trunk 
moaned like a pregnant she-camel, and sometimes it cried like a 
baby, because it missed the Prophet ¥. 


Allahu Akbar! An inanimate object, a tree trunk, crying because it 
missed the Messenger #. Now how many great mountains have 
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been lost and no one cries over it? May Allah aid us and you upon 
His remembrance, gratitude to Him, and good worship of Him. 


The Prophet £8 descended [from the pulpit] and began to quiet 
it like a mother quiets a child, even though it was an inanimate 
object; thus, the trunk became quiet. 


There were two signs in this: 
1. The tree trunk crying due to missing the Prophet ¥. 


2. The trunk becoming quiet when the Prophet ie 
descended and quieted it. This is similar to the sign given 
to Musa se. 


The Children of Israel caused a great deal of harm to him (Musa), 


as Allah 4 mentioned: 


S58 cpiage UST GANS ILS Yigal Guill lb 
& Ves alll Ge GS Iolld tae al 


O you who believe! Be not like those who annoyed 
Musa, but Allah cleared him of that which they 
alleged, and he was honorable before Allah. 


{Surah al-Ahzab 33:69] 


From the general things they said about him was that he was 
afflicted by scrotal hernia (an illness that causes oversized testi- 
cles), which is a defect. Misa s:4\ used to shield himself when he 
showered, while they used to shower naked, so they said, “Musa 
only covered himself because of his defect.” Thus, Allah 4% 
wanted to show them, without giving Musa a choice, that he had 
no defects. 


Once, when he went to shower, he placed his clothes on a rock. 
When he had showered, the rock fled with his clothes, so he 
chased the rock. When he reached it, he said, “My garment, rock, 
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my garment, rock!’ meaning, “Give me my clothes, O rock!” The 
rock ran until it reached a large gathering from the Children of 
Israel, so they witnessed that Musa had no defects. And all praises 
belong to Allah. 


When the rock stopped, Musa began to beat it. Since it did what 
it did with intellect, it deserved to be disciplined with a beating. 
This is like what the mothers do for their young children —if 
something hits the child, they hit that thing to quiet the child and 
ease his mind. 


The important matter is that the Messenger $% descended to quiet 
the tree trunk, so it became quiet, and this is from the signs of 


Allah 4. 


And Allah knows best. 
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‘Urwah bin az-Zubayr narrated: 


Arwa bint Aws brought a suit against Sa‘id bin Zayd bin ‘Amr bin 
Nufayl ®2. She complained to Marwan bin al-Hakam that he had 
wrongfully taken possession of a portion of her land. Sa‘id said, 
“How can I take a portion of her land while I have heard a denun- 
ciation [of this] from the Messenger of Allah $$?!” 


Marwan asked him, “What did you hear from the Messenger of 
Allah?” He said, “I heard the Messenger of Allah $8 saying, ‘He 
who takes a span of land unjustly will be made to wear seven 
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earths around his neck on the Day of Resurrection.’”? Marwan 


said to him, “I don’t seek any proof from you after this.” 


Sa‘id supplicated, “O Allah! If she is a liar, deprive her of her 
eyesight and cause her to die in her land.” ‘Urwah said, “She did 
not die until she became blind. While she was walking in her land 
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(concerning which the dispute arose), she fell into a pit and died.””° 


There is also a narration found in Sahih Mushm from Muhammad 
bin Zayd bin ‘Abdullah bin ‘Umar with this meaning: “He saw her 
blind, searching for the wall, and she said, ‘I have been afflicted by 
the supplication of Sa‘id.”’ And she passed by the well on the land 
she disputed over, and she fell into it and that was her grave.” 


> Explanation 


From the miracles (karamat) of the allies of Allah &% is that He 
answers their supplications, such that they are given exactly what 
they request. Sa‘id bin Zayd bin ‘Amr bin Nufayl @2 is from the 
ten [Companions] promised Paradise. 


A woman disputed with him, claiming he had taken some of her 
land. So she took the dispute to Marwan. He (Sa‘id) responded, 
“How can I take a portion of her land while I have heard a denun- 
ciation [of this] from the Messenger of Allah $$?!” They said, 
“What did you hear?” He said, “I heard the Messenger of Allah 
#8 saying, ‘He who takes a span of land unjustly will be made to 
wear seven earths around his neck on the Day of Resurrection.’”’ 

Meaning: How could I take from her after hearing this from 
the Prophet Uso If any believer who believes in Allah and His 
Messenger hears the likes of this information coming from the 
most truthful of the trustworthy ¥¥, it is not possible for him to 
oppress anyone concerning their land, not even by an arm’s span. 


The Messenger ¥% stated that if you take an arm’s span of land, 
then seven earths shall be placed around his neck on the Day 
of Judgment. And he stipulated an arm’s span to emphasize the 
point, but in reality if a person takes less than that, even one centt- 
meter [then he will be punished]. On the Day of Judgment, this 
piece of land wrongfully taken shall be placed upon his neck as 
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seven earths. 


This is because the earth is seven levels, as Allah #& said: 


& ghee! G5 Gibjlas aie GIR (gill lll » 


It is Allah Who has created seven heavens and of 
the earth the like thereof (i.e., seven). 


[Surah at-Talag 65:12] 


If a person owns land, he owns its ground all the way to the very 
bottom, to the seventh earth. And if he owns land, he also owns 
the open air (above the land) down to the soil. No one else is 
allowed to build a bridge above it or dig a ditch beneath it, because 
the land belongs to him all the way to the bottom and up to the 
sky —all of it. 


So on the Day of Judgment, if a person has taken an arm’s span 
of land without just cause, he will come with this wrapped around 
his neck. We ask Allah for safety and security. According to the 
consensus of the scholars, everything will be gathered on the 
Day of Judgment, even the insects. The camels, cows, and the 
livestock, all of it will be gathered on the Day of Judgment. They 
will witness this person carrying seven earths, and refuge is sought 
with Allah. | 


For this reason, the Prophet vs said: 
jek A\7- Bb eee | jot 
Allah’s curse is on the one who alters the boundaries of the land.” 


This refers to whoever changes the borders and margins of the 
land to enter some of it into his property. This is proof that taking 
land or anything without just cause is from the major sins, because 
it comes with a severe threat and a curse, and the person will carry 
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it on the Day of Judgment. 


So what do you think about those people today who take miles, 
rather they take miles and miles, without right? And refuge is 
sought with Allah. They take the land and confine the Muslim 
pastures, preventing the Muslims from their pastures or from 
their paths and the like. These individuals will have what they took 
around their necks on the Day of Judgment. And refuge is sought 
with Allah. This is because they have taken the land without justi- 
fication. The pastures are for the general Muslims, the paths are 
for the general Muslims, and the valleys and its rain belong to the 
Muslims, in general. 


For this reason, the scholars have said, “A person does not own, 
through revitalization, that which is close to a neighborhood while 
it benefits that neighborhood. Even if he revitalized the area, 
planted vegetation, removed some of the plants, and tore down 
buildings, [then he does not own this area] if these actions were 
for the benefit of the community.” The country does not belong 
to this person or that person; rather, it is for the general Muslims. 


Even if we say, for the sake of argument, that the leader allots a 
man a portion of the land needed by the townspeople, this man 
does not own this land, because the leader only allotted it to him 
for the betterment of the Muslims. When it comes to the better- 
ment of the Muslims, no one is specified over another. This is an 
extremely dangerous affair. 


When the value of land increased, the people started to violate 
each other, and refuge is sought with Allah. A person will claim 
land belongs to him when it doesn’t; thus, he oppresses a person 
and then enters part of their land into his land. This is extremely 
dangerous, such that some of the scholars—I say, it is speech 
that will amaze you—they said, “If a person builds a wall then 
increases its plaster a centimeter, he is an oppressor and will be 
taken to account with Allah on the Day of Judgment.” It has now 
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reached this extent, and refuge is sought with Allah, that they 
swallow up miles or meters (of land), despite this severe warning. 


When Sa‘id bin Zayd #2 narrated this hadith to Marwan, Marwan 
tesponded to him, “Now I will not request any proof from you.” 
This is because he knew it was not possible for Sa‘id to take from 
_ the land of this woman without right. 


As for this woman, Sa‘id ## said, “O Allah! If she is a liar, deprive 
her of her eyesight and cause her to die in her land.” So what 
happened? Allah 8 took her eyesight before she died, and while 
she was walking in her land that day, she fell in the well and died, 
so the well was her grave. Thus, she died on the very land she 
disputed with Sa‘id about. This was a miracle for Sa‘td # from 
Allah #. Allah answered his supplication, and he witnessed his 
supplication being answered while he was alive, before he died. 


We have previously mentioned that the supplication of the 
oppressed is answered even if they are disbelievers, as long as 
they are being oppressed. This is because Allah aids the oppressed 
against his oppressor, since Allah’s 8 ruling is just and not 
oppressive, and He does not allow anyone to oppress another. 


Allah 4% said in the noble Qur'an: 


 GsAllll cl Y 44 > 
Indeed, the oppressors will not succeed. 


[Surah Yusuf 12:23] 


Therefore, the oppressors will never be successful. Look at this 
story and the story of Sa’d bin Abi Waqqas #%, which [will be] 
mentioned, and how Allah answered their supplications — this is 


the custom of Allah 4 with His slaves. 


We ask Allah to protect us and you from ‘OppreSs1On: And with 
Allah lies success. 
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Jabir bin Samurah #2 narrated: 


The inhabitants of Kufah complained to ‘Umar ## about Sa’d bin 
Abi Waqqas #2, so ‘Umar ®@ appointed ‘Ammar #% as governor 
of Kufah in his place. Their complaint was that [Sa’d] did not even 
conduct the prayers properly. 


‘Umar 8% sent for Sa’d and said to him, “O Abi Ishaq, the people 
claim you do not offer the prayer properly.” Sa’d replied, “By 
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Allah! I observe prayer according to the prayer of the Messenger 
of Allah $8 and I make no decrease in it. I prolong standing in the 
first two raka‘at in the Maghrib and Tsha' prayers, and I shorten it 
in the last ones.” ‘Umar 8 said, “This is what I thought of you, O 
Abu Ishaq!” 


Then [‘Umar] sent a man (or some men) with [Sa’d] to Kufah to 
investigate the matter about him (from the people of Kufah). The 
inquity was conducted in every masjid, and all the people in these 
masaid praised him, until they entered the masjid of Banu ‘Abbas. 


A man named Usamah bin Qatadah, whose Aunyah was Abu 
Sa’dah, stood up and said, “Sa’d bin Abi Waqqas did not partici- 
pate in jzhad, he did not distribute the spoils equitably, and he did 
not judge justly.” So Sa’d said, “I shall make three supplications in 
regatd to him: O Allah! If this slave of Yours is a liar and seeker 
of notoriety, please prolong his life, lengthen his period of adver- 
sity, and afflict him with trials.” (And it happened as so). 


Thereafter, when the man was asked about his condition, he would 
say, “I am an old man afflicted with trials and overtaken by the 
supplication of Sa’d.” ‘Abdul-Malik bin ‘Umayr said, “I saw this 
man with eyebrows hanging over his eyes due to his old age, and 
he walked aimlessly, following young girls and winking at them.”” 


> Explanation 


These are from the miracles (karamat), and it is what has been 
narrated from Jabir bin Samurah concerning the story of Sa’d bin 
Abi Waqqas #2. Sa’d was known as one whose supplication was 
accepted; meaning, Allah granted him a miracle, and it was that 


Allah 2 


& would answet him when he made du‘. 


The leader of the believers, ‘Umar bin al-Khattab, appointed him 
as a leader over the people of Kufah. This is because, when the 
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Muslims conquered ‘Iraq and occupied various lands, they estab- 
lished al-Basrah and Kutfah, which became the two most famous 
cities in ‘Iraq. Then the leader of the believers appointed leaders 
there. 


He commanded Sa’d bin Abi Waqaas over Kufah. Then the people 
of Kufah complained about him to “Umar, such that they said he 
was not suitable to lead the prayers, even though he is a noble 
Companion and the Prophet $ testified that he is in Paradise. 
‘Umar sent for him, and when he was present, ‘Umar said, “The 
people of Kufah complained about you such that they said you 
are not suitable to lead the prayers.” So Sa’d informed him that he 
led them in prayer in the same way the Prophet ¥ prayed. 


And he mentioned the Isha’ prayer— Allah knows best, it 1s 
as though this was the specific prayer they were complaining 
about. He said, “I observe prayer according to the prayer of the 
Messenger of Allah £% and I make no decrease in it; so I would 
make the first two raka‘at long and the last two short.” ‘Umar @2 
said to him, “This is what I thought of you, O Abu Ishaq!” 


Thus, ‘Umar validated him, because this is what he thought of 
him—he prayed well, and he led the people in prayer with the 
prayer of the Prophet #8. Despite this, (Umar #& still investigated, 
because he it was his responsibility and he knew the magnitude of 
the responsibility. He sent men to the people of Kufah and they 
asked about Sa’d, and the people praised him with good. This was 
until they went to the men of Masjid Bani ‘Abbas. 


When they asked them, a man stood and said, “As for us, then we 
bear witness that this man does not rule justly, he does not go out 
for battle, and he does not divide the spoils of war correctly.” He 
said [Sa’d| does not go out to jihad, he does not distribute the war 
booty fairly, and he is not fair when he judges between the people. 
He accused him with these three accusations. 
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He (Sa’d bin Abi Waqqas) said, “If he says this, then I will make 
three supplications against him.” He supplicated that Allah would 
extend his life, cause him poverty, and expose him to trial. We ask 
Allah for safety and security. These were three tremendous suppli- 
cations. But Sa’d 4 made an exception— he said, “If this slave of 
Youts stood to be seen and heard,” meaning [he spoke] unjustly. 
Thus, Allah answered his supplication. 


So this man had a long life; his life was so long and he became 
so old that his eyebrows fell down over his eyes due to his age. 
And he was poor and exposed to trials, such that while he was 
in this condition, while he was elderly, he used to follow young 
gitls; he would follow them in the marketplaces and wink at them. 
And refuge is sought with Allah. He would say about himself, “An 
elderly old crazy man, afflicted by the supplication of Sa’d.” 


This was from the miraculous feats that Allah honored Sa’d bin 
Abi Waqqas with #2. 
> Benefits of this Hadith 


Whoever is placed in charge of the people, then surely he will not 
be safe from them, regardless of his status. It is a must that harms 
reach him. For this reason, Ibn al-Wardi started his famous poem 
with the following stanza: 


Spy 8 53 Jy 
Ja fia Caley alll Joy 
Lia)! LY 6SoUl 65; 
sl ps5 Lal ol 80 
Stay away from music and love poems 
Say a decisive statement and avoid joking 


Leave off remembering the youthful days 
Very the youthful days have set like stars 
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He said in this poem a wise statement: 
Spal Bash Caras dy 
Jae by 1s SY 233 
Verily, half of the people are enemies for the one placed in authority 
This is if he is just and fair. 


Also from the benefits in this /adith is the permissibility for the 
oppressed to supplicate against his oppressor according to his 
oppression, just as Sa’d bin Abi Waqqas #% supplicated with these 
supplications against the person who oppressed him. 


And from the benefits of this narration is that Allah answers the 
supplication of the oppressed. For this reason, the Prophet ue 
said to Mu‘adh bin Jabal when he sent him to Yemen and ordered 
him to take the zakah from their wealth: 


Palas Fil eer evel Sls agllah 8555 sit agllsal aS (5% SU 


Beware of taking the best of their wealth, and fear the suppli- 
cation of the oppressed, for verily, there is no barrier between it 
(their supplication) and Allah.” 


Allah will answer the supplication of the oppressed, even if it is 
from a disbeliever. If the person is a disbeliever who is oppressed 
and they supplicate against the person who oppressed them, Allah 
will answer their supplication. This is because Allah &% rules with 
justice. He takes justice for the person who is oppressed even if 
he is a disbeliever, so how about if he is a Muslim? 


It is permissible for the person to make exceptions in their suppli- 
cation. If they make dv‘@' against a person, he can say, “O Allah, if 
such-and-such happens, then do this. O Allah if he oppressed me, 
then grant me justice from him, or try him with this or that;” you 
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supplicate according to how much you were oppressed. Making 
exception in du‘a’ has come in the noble Qur'an. Allah 4 said: 
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And for those who accuse their wives, but have no 
witnesses except themselves, let the testimony of 
one of them be four testimonies (i.e., testifies four 
times) by Allah that he is one of those who speak 
the truth. And the fifth [testimony] [should be] 
the invoking of the curse of Allah on him if he be 
of those who tell a lie (against her). But it shall 
avert the punishment from her if she bears witness 
four times by Allah, that he is the one telling a lie. 
And the fifth (testimony) should be that the wrath 
of Allah be upon her if he is the one who speaks 
| the truth. 


Eee 


[Surah an-Nur 24:6-9] 


Also from the benefits of this Jadith: 'The diligence of the leader 
of the believers, ‘Umar @%, for the citizens, and his protection for 
them and kindness towards them. Thus, he became known for 
justice and his good politics in all affairs: war, peace, religion, and 
worldly affairs. In reality, he was the best of the leaders after Abu 
Bakr; rather, he is from the good deeds of Abu Bakr ®% because 
the one who placed him in charge of the Muslims was Abi Bakr. 


In summary, this hadith has many benefits, and we will suffice with 
that. 


And with Allah lies all success. 
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Al-Bara' reported that a man was reciting Surah al-Kahf and there 
was a horse tied with two ropes at his side; a cloud overshadowed 
him, and as it began to come nearer and nearer, his horse began 
to take fright from it. In the morning, he went and mentioned this 
to the Prophet #8, who said to him, “That was tranquility which 


came down at the recitation of the Qur'an.” 


> Explanation 


Al-Bara' @2@ narrated, “A man was reciting Surah al-Kahf.” Sirah 
al-Kahf is between al-Isra' and Maryam. 


From the benefits of this sarah is that, if a person recites it on 
Friday, a light will emanate from him between that Friday and the 
next. And there are stories in this sarah that Allah * narrated to 
His Messenger 


This man was reciting the Qur'an when he was overshadowed; 
meaning, something like shade covered him, as though it were 
a cloud. The more he recited the Qur'an, the more this thing 
descended from above him, and his horse, tied by two ropes, 
began to move away, fleeing from what it saw. When he informed 
the Prophet £8 of this, he replied, “That was tranquility which 
came down at the recitation of the Qur'an.” 
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This is because tranquility descends when the Qur'an is recited. 
If a person recites the Qur'an, taking his time and reflecting, 
tranquility descends until it reaches the heart of the reciter; thus, 
Allah sends the tranquility into his heart. 


This story is from the miracles (Raramat) of the allies (of Allah), 
and Allah’s allies have miracles, but not every ally of Allah has 
miracles or honors. Allah only gives them to some of His allies; 
[these are] miracles or honors that make them firm and verify the 
truth they are upon. These miracles are affairs outside of what 
is normal, meaning it does not usually occur. Allah gives this to 
some of His allies as an honor for them, to make them firm and to 
confirm the truth they are upon. At the same time, it is a miracle 
for the prophet this ally follows. | 


The scholars have mentioned that paranormal events are of three 


types: 
1. The miracles (mu jizat) of the prophets. 


2. The miracles (karamat) of Allah’s allies. 


3. Humiuliations from the devils, which Allah allows to 
occur outside the norm upon the hands of the devils. And 
refuge is sought with Allah. 


The one who obtains these occurrences outside the norm is either 
a prophet, an ally to the Most Merciful, or an ally to the devil. 


It is known that after the death of the Prophet Muhammad Ue it 
is impossible for a prophetic miracle to ever occur again, because 
prophecy has ended. This is because the Messenger of Allah was 
the seal of the prophets. So there remain miracles of Allah’s allies, 
and activity from the devils, soothsayers, magicians, and the like. 


From the signs of a miracle (karamah) is that Allah 4% will cause 
it to occur at the hand of a righteous person from the allies of 
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Allah. And Allah’s allies are the pious believers, as Allah $ said: 


@ Gs ph Vy pelle 5A ¥ ab etal GY p 
& @ Css IgilSs Igial Gal 


No doubt! Verily, [for] the allies of Allah, no fear 
shall come upon them nor shall they grieve, those 
who believed and used to fear Allah much. 


[Surah Yunus 10:62-63] 


So if something outside the norm occurs from a pious, believ- 
ing, righteous man known for good, it is said that this is a miracle 
(Raramah). 


The third category, magic and the doing of the Shaytan, comes 
from those who ate worshipped besides Allah and the allies of 
Shaytan, those claiming to be from Allah’s allies. They toy with 
the intellects of the foolish and of the common people. You will 
find a person making a big turban, [having] wide sleeves, growing 
a long beard, dirtying his forehead on the earth to display the sign 
of prostration, and things like this that play on the intellects of 
the people. Then they utilize the devils for specific purposes: they 
will change into camels for him, or perhaps carry him in the air so 
he flies, such that some of them have been seen (in their country) 
in the morning on the day of ‘Arafat, then the devils carry them to 
join the people on Mount ‘Arafat. 


They have been playing with the intellects of the people since long 
ago. These are devils, even if they do these things; verily, there is 
no honor for them. The scholars have written a great deal about 
honor and humiliation, and from the best of what has been written 
is the book The Difference Between the Friends of the Most Merciful and 
the Friends of the Shaytan by Shaykh-ul-Islam Ibn Taymiyyah wit. 
He mentions many things from the miracles (karamat) of Allah’s 
allies, and other things from the humiliation of His enemies. 
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He mentioned that Musaylimah the Liar came to Yamamah from 
Riyad, claiming to be a prophet. He came to a people and they 
said to him, “We have a well in a cave with only a little of its water 
remaining.” They requested for him to come to it so he could 
bless it as the Prophet ¥$ would when they complained to him 
of having little water, and the water would flow from between his 
fingers. So Musaylimah went to the well. They said, “It spits out 
the water in it, and when it spits out the water, the water present 
sinks.” 


They expected the water to increase and flow, so Allah showed 
them a sign to disprove this man, and there is no doubt this was 
outside of the norm. It is not normal for a person to cause water 
to come from a well. But when the water began to flow, it sank 
into the ground, and this was humiliation upon him. 


At any rate, if you see a person doing a feat outside the norm, if 
he is a pious believer known for righteousness and uprightness, 
then this is a miracle (karamah) of the allies of Allah. But if he is 
not a pious believer, then this is from the Shaytan, or it is magic 
deluding the eyes of the people. Magic can beguile the eyes, such 
that you see something which is still moving as standing still. 


This was the situation of Pharaoh’s magicians when they threw 
down normal ropes and placed magic upon the people’s eyes so 
the valley appeared to be filled with snakes. This was to the extent 


that Musa se felt fear. Thus, Allah 4 revealed to him to throw his 
staff. 


& Sue GS co Mb dlne (alle > 


So he threw his staff, and suddenly it was a serpent 
manifest. 


[Surah ash-Shu‘ara' 26:32] 


[It became] an enormous snake that began to move over their 
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ropes, and his staff seized all of them. They knew he was truthful 
because it consumed all of their magic. 


In summary, this shade that occurred for the reciter and the one 
reciting Surah al-Kahf was a miracle (karamah) for him, and a testt- 
mony from Allah # that this Qur'an brings tranquility to those 
who read and recite it. 


We ask Allah 8 to benefit us and you with it, to make it an 
argument for us, and to lead us to the gardens of bliss. 
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Abu Hurairah 2% narrated that he heard the Messenger of Allah 
MS saying: 


There were three people from the Children of Israel: one suffer- 
ing from leprosy, the other afflicted with baldness, and the third 
afflicted with blindness. Allah decided to test them, so He sent 
an angel to the one suffering from leprosy, and the angel said, 
“Which thing do you like most?” The leper said, “Beautiful color 
and fine skin, and removal of that which makes me detestable in 
the eyes of the people.” The angel wiped him and his illness was 
no more, and he conferred upon him beautiful color and beautiful 
skin. | 


The angel then said, “Which property is most beloved to you?” 
The man said, “Camels,” (or he said cows; the narrator is doubtful 
about it). Thus, he was given a she-camel in an advanced stage of 
pregnancy. The angel said, “May Allah bless you in this.” 


Then the angel came to the bald person and said, “Which thing do 
you like most?” The bald man said, “Beautiful hair and that (this 
baldness) may be removed from me, because it makes me detest- 
able in the eyes of the people.” The angel wiped his body and 
his illness was removed, and he was bestowed with beautiful hair. 
Then the angel said, “Which wealth do you like most?” The man 
said, “The cow.” And he was given a pregnant cow. The angel said, 
“May Allah bless you in this.” 


Then the angel came to the blind man and said, “Which thing do 
you like most?” The blind man said, “[That] Allah should restore 
my eyesight so I am able to see the people.” The angel wiped his 
body and Allah restored his eyesight. The angel said, “Which 
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wealth do you like most?” The man said, “Sheep.” So he was given 
a pregnant sheep that gave birth to young ones. 


And it so happened that the first man had a valley abundant with 
camels, and the second man had a valley abundant with cows, and 
the third man had a valley abundant with sheep. 


The angel then came to the cured leper, [appearing] in the form 
the leper had before he was cured. [The disguised angel] said, “I 
am a poor person and my provision has run short in my journey, 
and there is none to take me to my destination except with the 
help of Allah and then your favor. I beg of you, in His name Who 
gave you fine color, fine skin, and wealth, to grant me one camel 
to help me reach my destination.” [The cured leper] responded, “I 
have many responsibilities to discharge.” 


Thereupon [the disguised angel] said, “I believe I recognize you. 
Were you not suffering from leprosy and the people hated you, 


and you were poor and Allah conferred wealth upon you?” [The | 


cured leper] said, “I have inherited this property from my forefa- 
thers.” Thus [the disguised angel] said, “If you are a liar, may Allah 
return you to your previous condition.” 


[The angel] then came to the one who used to be bald, [appearing] 
in the form the bald man had before he was cured, and the angel 
_ said to him the same thing he had said to the former leper, and 
[the cured bald man] gave him the same reply [the cured leper] 
had given him. [The disguised angel] said, “If you are a liar, may 
Allah return you to your previous condition.” 


Then the angel came to the [cured] blind man, appearing in the 
form the blind man had before he was cured. [The disguised 
angel] said, “I am a destitute person and a wayfarer. My provision 
has run short, and today there is no way to reach my destination 
but with the help of Allah and then with your help; and I beg of 
you, in the (name) of the One Who restored your eyesight, to give 
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me a sheep Py which I should be able to make my provisions for 
the journey.” 


[The cured blind man] said, “I was blind and Allah restored my 
eyesight to me; take whatever you like and leave whatever you like. 
By Allah, I shall not stand in your way today for what you take for 
the sake of Allah.” Thereupon, the angel said, “Keep your posses- 
sions. I was only testing the three of you. Allah is well-pleased 
with you and He is angry with your two companions.” 


> Explanation 


[Regarding] his statement, “There were three people from the 
Children of Israel,” Israel is Ya’qub bin Ishaq bin Ibrahim eff ; and 
Ishaq is the brother is Isma‘ll. And Misa, Harin, and ‘Isa were all 
prophets from the Children of Israel. All of them are from the 
offspring of Ishaq sé. 


Isma‘il is the brother of Ishaq; they (the Children of Israel) and 
the Arabs are cousins. A lot of information has come concerning 
the Children of Israel, and it is of three categories: that which 
comes in the Qur'an, that which comes in the authentic Sunnah, 
and that which comes from their own scholars. 


As for [what comes from] the first and second categories, then 
there is no doubt it is the truth, and there is no doubt it is accepted, 
such as the statement of the Exalted: 


eas ee ath al gi Ll 
Have you not thought about the group of the 
Children of Israel after (the time of) Misa? When 


they said to a prophet of theirs, “Appoint for us a 
king and we will fight in Allah’s Way.” 


[Surah al-Bagarah 2:246] 


> Sabih Mushm 2964 
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And from the Sunnah is the likes of this /adith [about the leper, 
the bald man, and the blind man] narrated by Abt Hurairah from 
the Prophet Us 


That which is narrated from their priests and scholars is of three 
categories: | 


First: That which the legislation declares as false; thus, [such 
natrations| are false and it is obligatory to reject them. This occurs 
often from the Israeli narrations in the /afsr of the Qur'an. Many 
Israeli narrations that the legislation declares as false have been 
[included] in the zafszr of the Qur'an. 


Second: That which the legislation declares as truthful; [these 
natrations| are accepted, not because it is an Israeli narration, but 
because the legislation verifies it and declares it truthful. 


Third: That which the legislation does not affirm nor deny; no 
position is taken in regard to these narrations, and they are not 
confirmed or denied. If we verify them while they may be false, 
we would have affirmed falsehood, and if we deny them while 
they may be truthful, then we would have denied the truth. For 
this reason, we take no position, and there is no harm for the one 
who uses them to incite and warn. 


In this Jadith, the Prophet # mentioned these three from the 
Children of Israel whom Allah 8 tested with afflictions in their 
bodies. One of them was afflicted with leprosy, the second with 
baldness, and the third with blindness. Thus, Allah 4 wanted to 
test them and try them, because Allah 4% 


% tests His slaves however 
He wills to see if they will be patient or become discontented if 
they are tried with harm, or if they will be grateful or tightfisted if 
they are tried with ease. 


Therefore, Allah sent an angel to them, who came to them and 
asked, “What thing is most beloved to you?” He began with 
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the leper, saying to him, “What thing is most beloved to you?” 
The leper said, “Beautiful color and fine skin, and removal of 
that which makes me detestable in the eyes of the people.” This 
is because the most important thing to the people is health and 
being free from deformities, especially the deformities hated by 
the people. So the angel rubbed him and he was cured by the 
permission of Allah; his leprosy was removed and he was granted 
beautiful color and beautiful skin. 


Then the angel said to him, “What wealth is most beloved to you?” 
The leper said either camels or cows. From what is apparent, he 
said camels, because in the story the bald man was given cows. So, 
he was given a pregnant she-camel. The angel said to him, “May 
Allah bless you with it.” So his leprosy was gone, and his physical 
defect was gone, and the angel supplicated for Allah to bless this 
she-camel for him. 


Then the angel went to the bald man and asked, “What thing is 
most beloved to you?” The bald man replied, “Beautiful hair and 
removal of that which makes me detestable in the eyes of the 
people.” Thus, the angel rubbed him and gave him beautiful hair. 
The angel said to him, “What wealth is most beloved to your” He 
replied, “Cows.” So the angel gave him a pregnant cow and said, 
“May Allah bless you with it.” 


As for the blind man, the angel went to him and said, “What thing 
is most beloved to your” The blind man replied, “That Allah 


returns my sight to me so I may see the people.” 


Ponder over this statement of the blind man. He only asked for 
eyesight which would allow him to see the people. As for the 
leper and the bald man, they each wanted something beyond 
what they needed, because the leper said, “Beautiful skin, and 
beautiful color,’ and the bald man said, “Beautiful hair.” This was 
not merely a request for skin, hair, or color; rather, they desired 
something more than this. As for the blind man, he was detached 
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from the world, so he only asked for sight to allow him to see. 


Then the angel asked him, “What wealth is most beloved to you?” 
He replied, “Sheep.” This is from his detachment from this world. 
He did not desire camels or cows; rather, he asked for sheep, and 
the value of sheep is nothing compared to camels and cows. Thus, 
he was given a pregnant sheep and the angel said to him, “May 
Allah bless you with it.” 


Allah blessed the first man with his camels, the second man with 
his cows, and the third man with his sheep, and each one of them 
had a valley full of what they had been given. 


Then this angel came to the [cured] leper in [the cured leper’s] 
(previous) image and appearance —an unpleasant tattered appear- 
ance, wearing the clothes of a poor man. [The disguised angel] 
said to him, “Verily, I am a poor man and a traveler, and I have lost 
my means of travel, so I have no one to help me reach my destt- 
nation except Allah and then you.” [The disguised angel] sought 
[the cured leper’s] help by mentioning his poor state, that he was 
traveling, and that he had lost the means to reach his family, and 
no one could help him except Allah and then [the cured leper]. 


[The disguised angel] said to him, “I ask you, by the One Who 
gave you beautiful skin and wealth, to grant me one camel so I 
may complete my journey.” But [the cured leper] replied to him, “T . 
have many responsibilities.” He was stingy, despite having a valley 
full of camels, so he said, “I have many responsibilities.” 


From this it is apparent (and Allah knows best) that he did not give 
[the angel] any of the camels. And this man [the disguised angel] 
was most deserving, because the traveler and the poor person 
whose means of travel have been cut off are the most deserving 
of wealth. Despite this, [the cured leper] made an excuse. So the 
angel mentioned to him his previous condition. He said, “Didn’t 
you have leprosy and the people despised you, and you were poor, 
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and Allah gave you wealth, beautiful skin, and beautiful color?” 
But (and refuge is sought with Allah) he replied, “Verily, I inher- 
ited this from my ancestors.” Thus, he denied the favor of Allah. 


The angel said to him, “If you are lying, may Allah return you to 
your previous condition.” Thus, Allah returned him to his previ- 
ous condition of poverty and leprosy, and it is apparent that Allah 
answered the supplication of this angel. “If you are lying” was 
a supplication with a condition; it was not doubt. Thus, if the 
condition is affirmed, the request is achieved. 


Then [the disguised angel] went to the bald man, saying to him the 
like of what he said to the leper, and [the cured bald man] gave 
the same response as the leper. The angel said to him, “If you are 
lying, may Allah return you to your previous condition.” 


The angel came to the [cured] blind man and mentioned the 
favors of Allah upon him. He said to him, “You were blind and 
Allah returned your sight to you, and you were poor and Allah 
gave you wealth.” So the angel affirmed the favors of Allah upon 
him and [the cured blind man] said, “Take whatever you like and 
leave whatever you like. By Allah, I shall not stand in your way 
today for what you take for the sake of Allah.” Meaning, I will not 
prevent you or make it difficult upon you by preventing you from 
taking any of my sheep for the sake of Allah 4%. Look at his grati- 
tude for and acknowledgment of the favor! 


The angel said to him, “Keep your possessions. I was only testing 
the three of you. Allah is well-pleased with you and He is angry 
with your two companions.” This is proof that this story was 
well-known amongst the people, thus the angel said, “He is angry 
with your two companions.” 


Therefore, [the cured blind man] kept his wealth and remained in 
his good condition as Allah blessed him with eyesight. As for the 
other two, then what is apparent is that Allah returned them to 
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their previous conditions of poverty and physical affliction. And 
refuge is sought with Allah. 


This is proof that thanking Allah for His favor is from the reasons 
for the person keeping the favor and receiving an increase, as 


Allah 3 said: 
By oh ote i. st. etx Ap oh cee .cf oh 2 8hn 8 
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And [remember] when your Lord proclaimed, 

“If you are grateful, I will surely increase you [in 

favor]; but if you are thankless, indeed, My punish- 
ment is severe.” 


[Surah Ibrahim 14:7] 


In this story, there are signs from the signs of Allah 8%. 


From the signs: Affirming the existence of the angels. The angels 
ate from the world of the unseen. Allah created them from light 
and gave them strength to fulfill the command of Allah. He gave 
them the desire to obey Allah, so they do not disobey Allah in 
what He commands them, and they do what they are commanded. 


From the signs: The angels can appear in human form, as the 
angel came to these three men in their [human] forms the second 
time he came. 


From the signs: The angels can take the form of specific individ- 
uals, as the angel came in the form of the leper, the bald man, and 
the blind man the second time he came to each of them. 


From the signs: It is permissible to test the people by coming to 
them in a specific form to try them, as this angel came in the form 
of a poor man with physical affliction in order to coax compas- 
sion from these three, despite the angels not being capable of 
affliction with physical deformities (from what is apparent, and 


70 


The Leper, the Bald Man, and the Blind Man 


Allah knows best). But Allah 4 caused him to come in this form 
in order to test them. 


From the signs: The angel rubbed the leper, the bald man, and 
the blind man once, and Allah removed the affliction from them 
with this rub. If Allah desires a thing, He says, “Be,” and it is; so if 
Allah wants, He will remove the physical affliction from them. But 
Allah made this a test and trial for them. 


From the signs: Allah can bless a person with wealth such that 
he amasses a great deal, as these three individuals each attained a 
valley full of camels, cows, and sheep. And this is from the bless- 
ing of Allah 4%. 


From the signs: The children of Adam vary in their gratitude for 
the favors of Allah and [they vary] in the benefits they give to the 
people. As for the leper and the bald man, Allah gave them wealth, 
but they denied Allah’s favors. They said, “We only inherited this 
from our ancestors,” and they were lying about that, because they 
had been poor and Allah gave them wealth. As for the blind man, 
he thanked Allah for His favor and acknowledged His virtue. For 
this reason, Allah gave him success and guided him. And [the 
cuted blind man] said to the angel, “Take what you want and leave 
what you want.” 


é, and 
these are both attributes that must be affirmed for our Lord 4 
because He has described Himself with them. 


From the signs: Affirming pleasure and anger for Allah 4 


In the noble Qur'an, He mentioned His pleasure: 


Allah is pleased with them and they are pleased 
with Him. 
[Surah at-Tawbah 9:100] 
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And in the noble Qur'an: 


€ GsAlA ph 1a gig agile Al Law 
Allah’s wrath fell upon them and in torment they 
will abide. 
[Surah al-Ma'idah 5:80] 
And in the noble Qur'an (He mentions) anger: 
& Aialy aie All cunts > 
The wrath and the curse of Allah are upon him. 


[Surah an-Nisa' 4:93] 


Ahl as-Sunnah wal-Jama‘ah believe in these attributes and the 
likes, as Allah has affirmed them for Himself in reality as they 
are, but they do not resemble the attributes of the creation. Just 
as Allah does not resemble the creation, His attributes also do not 
resemble those of the creation. 


> Benefits of this Hadith 


There were amazing signs among the Children of Israel; the 
Prophet $% transmitted their information and these signs to us 
so we could be warned. And [he transmitted] the likes of the 
narration of the three men who took refuge in the cave and a 
boulder from the mountain fell, trapping them in the cave; unable 
to exit, each one of them sought help [from Allah] by way of their 
righteous actions. 


Thus, the Prophet Us narrated to us the information of the 
Children of Israel containing lessons and warnings. It is upon us 
to learn from this /adith in order to be grateful for Allah’s favors, 
to acknowledge the virtue, and to fulfill what is upon him concern- 
ing his wealth, as this is from the means of it remaining and being 


blessed. 
And with Allah lies success. 
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Suhaib #% reported that the Messenger of Allah $ said: 


There lived a king before you, and he had a court magician. As the 
magician grew old, he said to the king, “I have grown old; send 
me a young boy so I may teach him magic.” The king sent him a 
young boy so he could teach him magic. 


On his way (to the magician), the young boy met a monk; he sat 
with him and listened to his speech, and [the boy] was impressed 
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with him. It became his habit that, on his way to the magician, he 
would meet the monk and sit with him, and he would come to the 
magician (late), so the magician used to beat him. He complained 
about this to the monk, who said to him, “When you feel afraid of 
the magician, say, ‘Members of my family detained me. And when 
you fear your family, say, “The magician detained me.’” 


It so happened that a huge beast came and blocked the way 
of the people, so the young boy said, “I will know today if the 
magician or the monk is better.” He picked up a stone and said, 
“O Allah, if the way of the monk is dearer to You than the way of 
the magician, bring death to this animal so the people may move 
about freely.” He threw the stone at it and killed it, and the people 
began to move about freely. 


He then went to the monk and told him this story. The monk 
said, “Son, today you are superior to me. You have reached a stage 
where I feel that you will soon be put to trial, and in case you 
ate put to trial, do not reveal me.” That young boy began to heal 
those born blind and the lepers, and he began to cure people from 
all kinds of illnesses. 


When a courtier of the king who had gone blind heard about him, 
he came to the boy with numerous gifts and said, “If you cure me, 
all these things will be yours.” The boy said, “I myself do not cure 
anyone. It is Allah 4 alone Who cures, and if you affirm faith in 
Allah, I shall also supplicate to Allah to cure you.” This courtier 
affirmed his faith in Allah and Allah cured him. 


The courtier came to the king and sat by his side as he used to sit 
before. The king said to him, “Who restored your eyesight?” He 
said, “My Lord.” Thereupon the king said, “Do you have another 
lord besides me?” The courtier said, “My Lord and your Lord is 
Allah.” So the king tortured him until he revealed the young boy. 


The young boy was then summoned, and the king said to him, “O 
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boy, it has been conveyed to me that you have become so profi- 
cient in magic that you cure the blind and the lepers, and you do 
such-and-such.” The boy replied, “I do not cure anyone; it is Allah 
alone Who cures,” so the king took hold of him and tortured him 
until he revealed the monk. 


The monk was summoned and it was said to him, “You should 
turn back from your religion.” But he refused. The king sent for 
a saw, placed it in the middle of the monk’s head, and cut him 
into two parts that fell down. Then the courtier of the king was 
brought forward and it was said to him, “Turn back from your 
religion.” He, too, refused, and the saw was placed in the middle 
of his head and he was torn into two parts. 


Then the boy was sent for and it was said to him, “Turn back from 
your religion.” He refused. The king then handed him over to a 
group of his courtiers, and said to them, “Take him to such-and- 
such mountain; make him climb it and, when you reach its peak, 
ask him to renounce his faith. If he refuses to do so, push him to 
his death.” 


So they took him and made him climb the mountain, and he 
said, “O Allah, save me from them in any way You like,” so the 
mountain began to shake and all the courtiers fell down (dead), 
and that young boy came walking to the king, The king said to 
him, “What happened to your companions?” He said, “Allah has 
saved me from them.” | 


He again handed him to some of his courtiers and said, “Take 
him on a boat, and when you reach the middle of the sea, ask 
him to renounce his religion. If he does not renounce his religion, 
throw him (into the water).” So they took him and he said, “O 
Allah, save me from them in any way You like.” The boat turned 
upside down, and they all drowned except the young boy, who 
came walking to the king. 
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The king said to him, “What happened to your companions?” He 
said, “Allah has saved me from them,” and he said to the king, 
“You cannot kill me until you do what I command you to do.” 
The king asked, “What is that?” He said, “Gather all the people in 
one place and tie me to a tree trunk. Then take an arrow from my 
quiver and say, “With the name of Allah, the Lord of the boy, and 
shoot me. If you do that, you will be able to kill me.” 


The king called the people to an open field and tied the young boy 
to a tree trunk. He took an arrow from his quiver, fixed it in the 
bow, and said, “With the name of Allah, the Lord of the young 
boy,” and he shot the arrow and it hit the boy’s temple. The young 
boy placed his hand where the arrow had hit him and died. 


The people then said, “We believe in the Lord of this young boy.” 
The king was told, “Do you see that what you were afraid of, by 
Allah, has taken place; all the people have believed.” The king then 
commanded that trenches be dug and fires lit in them, and he said, 
“He who will not turn back from his religion, throw him into the 
fire,’ or the person would be ordered to jump into it. 


They did so until a woman came with her child. She felt hesitant 
about jumping into the fire. The child said to her, “O mother! 
Endure (this ordeal), for you are on the right path.””° 


> Explanation 


This hadith contains an amazing story. A king from the previous 
nations had a magician. This king made this magician part of his 
entourage so he could benefit from him, even at the expense of 
the religion, because this king was not concerned about anything 
except what benefited him. He was a tyrannical king who forced 
the people to worship him, as shall come at the end of this narra- 
tion. 


26 Sahib Muslim 3005 
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When this magician became old, he said to the king, “Verily, I have 
become old; send me a youth so I may teach him magic.” A youth 
was chosen because the youth take an interest in studying, and by 
teaching the youth and studying, the knowledge will remain and 
they will not forget. 


For this reason, learning while young has two great benefits; 
rather, it has even more. 


The first benefit: In most cases, the youth are quicker to 
memorize than the elders, because the minds of the youth are 
clear; they do not have problems or issues requiring their atten- 
tion. 


The second benefit: What is memorized by the youth remains 
and what is memorized by the elders is forgotten; thus, it is from 
the wise statements prevalent among the people: 


Knowledge during youth is like an inscription in stone. 


It does not go away. 


The third benefit: If the youth seizes knowledge in the begin- 
ning, the knowledge becomes like his natural disposition and 
character. It becomes instinctive; he was raised upon it and he 
becomes old upon it. 


This magician had put forth many years and had a lifetime of 
experience, with knowledge of many things. So he requested that 
the king choose a youth to whom he could teach magic. Thus, the 
king sent a youth to him and he taught him, but Allah 4 wanted 
good for this youth! 


One day, this youth passed by a monk. He listened to the monk and 
he was impressed with his speech, because the monk—meaning 
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the worshipper who worships Allah 4%— only speaks with good. 
And the monk may also be a scholar; but in most cases, most of 
his time is spent in worship. Thus, he is called by what he does the 
most, which in this case is worship. 


The important point is that the boy was impressed with him. It 
became that when the youth would leave from his family, he would 
sit with the monk, causing him to be late in meeting the magician. 
The magician began to beat him, asking him why he was late. 


The youth complained to the monk about the magician beating 
him when he was late. So the monk gave him a solution, saying, 
“When you go to the magician and you fear he will punish you, 
say, ‘My family held me up, and when you go to your family, say, 
“The magician held me up.’ This will save you from both of them.” 
Allah knows best, it is as though the monk told him to do this even 
though it was a lie; perhaps he saw that the benefit outweighed the 
evil of lying. It is possible this was his interpretation. 


So the boy did this. He would go to the monk and listen to him, 
then he would go to the magician. If the magician wanted to 
punish him for being late, he would say, “My family delayed me.” 
And when he returned to his family after staying late with the 
monk, he would say to them, “The magician delayed me.” 


One day, he passed by a great animal, and this narration does not 
specify what kind of animal it was. The animal was blocking the 
people such that they were not able to pass. This youth wanted to 
know if the monk or the magician was better, so he took a rock 
and supplicated to Allah 48, saying, “If the monk is better, kill the 
animal with this rock.” So he threw the rock and killed the animal. 


Consequently, the boy knew the monk was better than the 
magician. This is something about which there is no doubt, 
because the magician is either an aggressive oppressor or a disbe- 
lieving pagan. If he utilizes the devils to aid his magic, and he 
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draws near to them, worships them, supplicates to them, and 
seeks their help, he is a disbelieving pagan. If he does not do this, 
but he oppresses the people with medicine that contains magic, 
then he is an oppressor and an aggressor. As for the monk, he 
worshipped Allah upon clarity, so he was guided; even if he had 
some ignorance and misguidance with him, his intention was 


good. 


The important point is that the boy informed the monk of what 
occurred, so the monk said to him, “Today you are better than 
me.” This is because the boy supplicated to Allah and Allah 
answered his supplication, and this is from Allah’s blessings upon 
his slave. If a person has doubts about an affair and he requests 
a sign from Allah to clarify the affair, and then Allah clarifies it to 
him, this is from Allah’s favors. 


Thus, Ist#kharah prayer was legislated for the person who has an 
important matter and finds it difficult to decide if his desire to 
do it or his reluctance to do it is better. So he seeks guidance in 
deciding from Allah, and if he prays the Ist#kharah prayer with 
truthfulness and faith, then Allah will grant him direction to that 
which is better— proceeding with the action or abandoning it. 
This will either occur by something being placed in his heart to 
make it open to this, by seeking the counsel of someone, or by 
other means. 


It was from the miracles (karamat) granted to this boy that he 
would heal the blind and the leper, meaning he would suppli- 
cate for them and they would become healed. This was from the 
miracle (karamah) of Allah for him. And this was not similar to 
‘Isa, the son of Maryam, who would rub the disabled and they 
would become healed; rather, this boy would supplicate to Allah 
and Allah would answer his supplication, so the lepers and blind 
would become healed by his supplication. 


The monk informed the boy that he would be tested, meaning he 
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would be put to trial, and the monk requested that he not reveal 
him if the boy was put to trial. And the supplication of this young 
boy was accepted when he supplicated to Allah. 


There was a man from the entourage of the king who was blind, 
so he brought many gifts to the boy upon hearing of him. He 
said to the boy, “This is all for you, if you heal me.” The boy 
responded, “The only One who heals is Allah.” Look at this faith. 
He was not deceived by himself and he did not claim that he was 
the one who healed the sick; rather, he said, “The only One who 
heals is Allah 4.” 


This is similar to some things that occurred with Shaykh-ul-Islam 
Ibn Taymiyyah wis. A man came to him who was possessed by 
a jinn, so the Shaykh recited upon him, but the jzm did not exit 
him. Thus, Shaykh-ul-Islam began to beat him severely on his 
neck until the Shaykh’s hand began to hurt from the beating. So 
the jenn began to speak from inside the man. He said, “I will exit 
as an honor for the Shaykh!!” The Shaykh responded to him, 
“Don’t exit for my honor, but exit in obedience to Allah and His 
Messenger.” He did not want the virtue to be for him; rather, the 
virtue belongs to Allah in the beginning and the end. 


Consequently, the zum left, and when the man woke, he said, “What 
has brought me in the presence of the Shaykh?!” This is because 
when he was possessed, perhaps he was in his home or taken 
somewhere. They (the Shaykh and his student) said, “SubhanAlab! 
You did not feel the beating you endured?” He said, “I did not feel 
it, of any pain.” So they informed him of what happened and the 
man was cured. 


The point is that the people of knowledge and faith do not attri- 
bute Allah’s favors to themselves; rather, they only attribute it to 
their Guardian, Allah. 


The boy said to the courtier, “If you believe in Allah, I will 
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supplicate to Allah for you.” Thus, the man believed, and the boy 
supplicated for his Lord to cure him, so Allah cured him and he 
was able to see. The man went to the king’s gathering and sat with 
him as normal, and he brought the boy and informed the king of 
what had occurred. 


Consequently, the king punished the boy severely. He said, “Who 
has taught you this thing?” And the monk had previously said to 
the boy, “Verily, you will be tested, so when you are tested, do not 
inform them about me.” But perhaps the boy was not able to be 
patient, so he informed the king of the monk. 


This king was a tyrant, and refuge is sought with Allah; he 
punished his companion who used to be blind and believed by 
way of the young boy’s da’wah. He severely punished him because 
he said, “I believe in Allah.” The king said, “Do you have a lord 
other than me?” And refuge is sought with Allah. 


When the monk was revealed, he was brought forth, and a monk is 
a worshipper who worships Allah. He was commanded to say the 
king was his lord, but he refused to turn away from his religion. 
Thus, a saw was brought forward and he was sawed from [the top 
of] his head, cutting his body in two. They started with his head, 
then his neck, then his back, until he was in two parts—half of 
his body over here and the other half of his body over there. But 
that did not dissuade him from his religion. He refused to apostate 
and he was pleased to be killed in this manner, and he did not 
abandon his religion; masha’“Allah! | 


Then they brought forward the man who used to be blind, 
the man who used to sit in the company of the king, who had 
believed in Allah and disbelieved in the king, They told him to 
leave his religion and he refused, so they did to him as they did to 
the monk. But this did not cause him to abandon his religion. This 
is proof that it is upon the person to be patient and seek a reward. 
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But is it obligatory for the person to be patient upon being killed, 
or is it permissible for him to say a statement of disbelief, and will 
this not harm him because he was forced to say it? This [matter] 
has detail. If the affair is connected to himself [only], then he has 
a choice: if he wants, he can say the statement of disbelief out 
of compulsion, to protect himself while his heart is content with 
faith; and if he wants, he can remain firm and refuse to say the 
statement of disbelief even if this means he is killed. This is if the 
affair returns to the person himself. 


As for if the affair is connected to the religion (meaning that if 
he disbelieves while he is in front of the people—even if this 
is only with a statement while faith remains in his heart— the 
people will disbelieve as a result) then it is not permissible for him 
to say this statement of disbelief. Rather, it is obligatory for him 
to remain firm even if he is killed, as is the case with jihad in the 
cause of Allah. The wwjahid fights even if he will be killed, because 
he wants the statement of Allah to be the highest. So if he is in 
front of the people and is forced to say a statement of disbelief, it 
is not permissible for him do so, especially during times of tribu- 
lation; rather, it is upon him to be patient, even if he will be killed. 


An example of this is what occurred to Imam Ahmad bin Hanbal 
wis, when he was tried with the well-known great trial of saying 
the Qur'an was created and not the speech of Allah. He was 
harmed and rebuked, such that he was dragged by a mule in the 
market. The Imam of Ahl as-Sunnah was dragged by a mule in 
the market and beaten with a whip until he fainted. But each time 
he awoke, he said, “The noble Qur'an is the speech of Allah, not 
created.” 


He did not allow himself to say the statement of disbelief, 
although he was being forced to do so, because the people were 
watching to see what Imam Ahmad would say. If he had said the 
Qur'an is created, all of the people would have said the Qur'an 
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is created, and the religion would have been corrupted. Instead, 
he ransomed himself for the religion and he was patient, seeking 
the reward from Allah, and the good result was for him, and all 
praises belong to Allah. 


That ruler died, and the next ruler after him died, and Allah 
brought a righteous ruler who honored Imam Ahmad tremen- 
dously. So Imam Ahmad did not die until Allah made him pleased 
to speak the truth with a loud voice and the people said the truth 
with him. The enemies of Allah were defeated, and all praises 
belong to Allah. This is proof that the good ending is for the 
patient, and success lies with Allah. 


The boy refused to abandon his religion, so the king gave him to a 
group of his companions and told them to take him to such-and- 
such mountain (a mountain known to them), to its highest peak. 
He told them, “When you reach the peak of the mountain, throw 
him off.” This was so he could fall from the top of the mountain 
and die; after they gave him one more chance to abandon his 
religion and he would not do so, they would throw him off. 


When they reached the top of the mountain, they requested that 
he abandon his religion, but he refused. This is because faith had 
been cemented in his heart and it was not possible for it to waver 
ot shake. When they decided to throw him off the mountain, he 
said, “O Allah, save me from them in any way You like.” [This is] 
a supplication of a believer in distress: “O Allah, save me from 
them in any way You like,” meaning, as You will, and he did not 
specify. Thus, Allah shook the mountain and [the king’s compan- 
ions] fell and died. | 


The boy returned to the king, and the king said to him, “What 
happened to your companions?” The boy said, “Allah has saved 
me from them.” Then the king gave him to another group and 
ordered them to take a ship onto the ocean, and when they reached 
the middle of the ocean, to tell the boy to abandon his religion; if 
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he did not do so, they should throw him into the ocean. 


When they reached the middle of the ocean, they told him to 
abandon his religion—which was belief in Allah 4%—and he 
said to them, “No!” Then the boy said, “O Allah, save me from 
them in any way You like.” So the boat turned over and [the king’s 
companions] drowned while Allah saved the boy. 


Then he returned to the king. The king said, “Where are your 
companions?” So he informed the king of what happened and he 
said to the king, “You cannot kill me until you do what I command 
you to do.” The king asked, “What is that?” He said, “Gather all 
the people in one place and tie me to a tree trunk; then take an 
arrow from my quiver and say, ‘With the name of Allah, the Lord 
of the boy, and shoot me. If you do that, you will be able to kill 
me.” 

The king called the people to an open field and tied the young 
boy to a tree trunk. He removed an arrow from his quiver, fixed 
it in the bow, and said, “With the name of Allah, the Lord of the 
young boy.” He then shot the arrow and it hit the boy’s temple. 
The young boy placed his hand where the arrow had hit him, and 
then he died. The people then said, “We believe in the Lord of 
this young boy.” So they disbelieved in the king, and this is what 
the boy wanted. 


> Benefits of this Hadith 
First: The strong faith of this boy, and his faith did not shake or 


waver. 


Second: This story contains a sign from Allah, as Allah honored 
the boy by accepting his supplication, so those who wanted to kill 
him were thrown from the top of the mountain. 


Third: Allah responds to the supplication of those in distress 
when they supplicate. If a person supplicates to his Lord during 
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times of distress while being certain that Allah will respond to 
him, then Allah will answer his supplication, even if he is a disbe- 
liever. If he calls upon Allah during distress, Allah will respond to 
his call, even if He knows this person will return to disbelief. 


When a wave overwhelms them in the darkness of the sea, they 
sincerely call upon Allah, making the religion sincerely for Him, 
and after He saves them, they associate partners with Him. He 
saves them because they were truthful in their return to Him 
when they supplicated, and He answers the supplication of the 
distressed even if they are disbelievers. 


Fourth: It is permissible for a person to harm himself for the 
benefit of the general Muslim populace. This boy told the king 


how to kill him, thus causing his own death [as if] he took the 
_ atrow himself from his quiver. Shaykh-ul-Islam Ibn Taymiyyah 


said, “This is because he was in jthad in the cause of Allah, thus 


the entire nation believed and he did not lose anything due to his 
- death, as he was going to die anyway, whether it was soon or far 
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Usamah bin Zayd bin Harithah narrated: 


The Messenger of Allah % sent us to al-Huraqah, a tribe of 
Juhaynah. We attacked that tribe early in the morning and defeated 
them, and a man from the Ansar and I encountered a person 
(from the defeated tribe). When we overcame him, he said, “There 
is no deity worthy of worship except Allah.” So the man from the 
Ansar let him go, but I stabbed him with my spear until I killed 
him. 


When we returned, the news had reached the Prophet # so he 
said to me, “O Usamah, did you kill him after he said there is no 
deity worthy of worship except Allah?” I said, “O Messenger of 
Allah, he [only] said it as a protection.” The Prophet said, “Did 
you kill him after he said there is no deity worthy of worship 
except Allah?” He continued to repeat this until I wished I had 
not entered Islam before that day.?’ 


And in another narration: 


27 Sahih Mushm 96 


87 


BENEFICIAL STORIES FROM RIYAD AS-SALIHIN 


phe se ad ge ebbd MAT SB Ce ye Lage GIB Lai] call gue 
tate) ee gia tm lay Se hy Lea 1EY al L Sti 


The Messenger of Allah £§ said, “Did he say there is no deity 
worthy of worship except Allah and then you killed him?!” I 
responded, “O Messenger of Allah, he only said it fearing the 
weapon.” The Prophet said, “Why didn’t you open his heart so 
you could know if he said it sincerely or not?” He continued to 
repeat this until I wished I had not entered Islam before that day. 


> Explanation 


The Prophet $$ sent Usamah bin Zayd on a military expedition to 
al-Huraqah, a tribe of Juhaynah. When they reached the people, 
they overcame the tribe, and a man from the pagans fled. Usamah 
and a man from the Ansar caught him and wanted to kill him. 
When they caught him, he said, “I bear witness that there is no 
deity worthy of worship except Allah.” The man from the Ansar 
was more knowledgeable than Usamah, so he refrained and left 
the man alone when he said there is no deity worthy of worship 
except Allah. As for Usamah, he killed the man. 


When they returned to Madinah, this news had reached the 
Prophet Us He said to Usamah, “Did you kill him after he said 
there is no deity worthy of worship except Allah?” He replied, 
“Yes, O Messenger of Allah. He only said it as a protection from 
being killed.” The Prophet ¥¥ said, “Did you kill him after he said 
there is no deity worthy of worship except Allah?” And he contin- 
ued to repeat this. 


In a narration collected in Mushm, he said, “What will you do with 
‘there is no deity worthy of worship except Allah’ when it comes 
to you on the Day of Judgment?” Usamah #% said, “I wished I 
had not entered Islam before that day.” This is because, if he were 
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a disbeliever and then entered into Islam, Allah would [surely] 
pardon him; but since he had done this action while he was a 
Muslim, it was a major problem for Usamah. 


The Messenger es repeated this statement, “Did you kill him after 
he said there is no deity worthy of worship except Allah? What 
will you do with ‘there is no deity worthy of worship except Allah’ 
when it comes to you on the Day of Judgment?” 


It is understood that Usamah believed the man was only saying 
it for protection from being killed, to spare himself from dying; 
despite that, when he says there is no deity worthy of worship 
except Allah, the affair is over. It is obligatory to refrain, as this 
statement protects his blood and his wealth. And if he said this 
statement to protect himself while not believing in it, then his 
affair is with Allah. 


In this is proof that we deal with people in this world according 
to what is apparent from them. As for what is in the hearts, then 
its appointed term is the Day of Judgment, when the hearts will 
be uncovered and what is in the hearts shall be known. For this. 
reason, O brothers, it is upon us to purify our hearts before every- 


thing else, then [purify] our limbs. 


As for our dealings with others, then we deal with them based 
upon what is apparent, and we listen to the statement of the 
Messenger Ue. 
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Surely you bring your disputes to me, and perhaps some of you 
are mote eloquent in your plea than others, so I give judgment 
on their behalf according to what I hear from them. Thus, for 
whomever I slice anything from the rights of his brother and he 
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takes it, I am only slicing for him an ember from the Fire, so let 
him take a little or a lot.” 


Meaning: you bring your disputes between you to me, and some 
of you are stronger and more eloquent in your claim. So the 
Prophet $ dealt with the affair of disputes based on what was 
apparent. But behind you is the Fire—if you are lying concern- 
ing your claim, and you misled the judge with your tongue and by 
bearing false witness, then he will only cut for you an ember from 
the Fire, so take a little or a lot. 


The summary of what has been presented is that in the world, the 
people deal with others based upon what is apparent. As for the 
Day of Judgment, then they will be judged by what was hidden. 
Therefore, it is upon us to interact with others based upon what 
is apparent from their situation, and their affair is with Allah. It 
is upon us to purify our own hearts, removing everything impure 
from them so they do not contain envy, shirk, or doubt. 


We ask Allah to protect us from these characteristics, for they are 
very evil. We ask Allah to guide us and you to good manners and 
actions, and no one guides to them except Him. We ask Him to 
save us from evil character and actions, and no one saves from 
them except Him. 


28 Sahih Mushm 1713 


D0 


The Death of 
Abu Talhah’s Son 


ee. ee 
RIOD 


AANA By Begg ae SHOT JG We of LT ge 


OTs IST gh gt SS 3) 6G JB al gf sy ob bal 
acai tne $b sliall aS] £5 Ci 

ginsel Sti EE play ae al he obi Jot Aisle of acl ub 
‘Lei tel gf J jie use dal Aad! be Gal) JG gee Jé rials 
play ale al he tly $t peg ale al le gly gli & 
ia NS See taal JU ploy gle all he £5 IEE cies tas Cte 
eta wuld lg eee e Kis souls 
alice siee, & egtall 3 


Anas bin Malik ® narrated that Abi Talhah’s son had been ailing. 
When Abu Talhah left [home], his son passed away. When Abu 
Talhah returned, he said (to his wife), “What has my child been 
doing?” Umm Sulaym (Abt Talhah’s wife) said, “He is now in a 
more comfortable state than before.” Then she brought him his 
dinner and he ate. Then he had marital relations with her, and 
when he finished she said, “Bury the child.” 


Ges 3 


The following morning, Abu Talhah went to the Messenger of 
Allah $$ and told him what had happened. He said, “Did you have 
marital relations last night?” He said, “Yes.” The Prophet said, “O 
Allah, bless them.” 


She later gave birth to a boy. Abt Talhah said to me, “Keep him 
until I bring him to the Prophet ¥%.” He brought the boy to the 
Prophet #% and I sent some dates with him. The Prophet £8 took 
him and said, “Is there anything with him?” They said, “Yes, some 
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dates.” The Prophet #% took some and chewed it, then he took 


some from his mouth and put it in the child’s mouth, and named 
him ‘Abdullah.” | 


And in a narration collected by al-Bukhari, Ibn ‘Uyaynah said: 


A man from the Ansar said, “I saw nine children who had all 
memorized the Qur'an,” meaning the children of Abu Talhah’s 
son ‘Abdullah. 


And in a narration collected by Muslim, it says: 


The son of Abt Talhah #2, who was born of Umm Sulaym, died. 
She (Umm Sulaym) said to the members of the family, “Do not 
tell Abu Talhah about his son until I mention it to him myself.” 
Abt Talhah came (home) and she gave him supper. He ate and 
drank. She then beautified herself the best way she ever had and 


he was intimate with her. 


When she saw that he was satisfied after intimacy with her, she 
said, “O Abu Talhah! If some people borrow something from 
another family and then (the members of the family) ask for its 
return, would they refuse to give it back to them?” He said, “No.” 
She said, “Then seek a reward for your son.’ Abu Talhah became 
angry and said, “You left me uninformed until I stained myself 
(with intimacy), and then you told me about my son.” _ 


He went to the Messenger of Allah Us and informed him of the 
matter. The Messenger of Allah £% said, “May Allah bless the 
night you spent together!” He (the narrator, Anas) said, “She 
conceived.” 

(One day) the Messenger of Allah $¥ was in the course of a 
journey and Umm Sulaym was with him. When the Messenger of 
Allah $8 used to return to Madinah from a journey, he would not 


29 Sahib al-Bukhari 5470; Sabih Mushm 2144 
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enter it (during the night). When the people came near Madinah, 
Umm Sulaym felt labor pains. Abu Talhah remained with her and 
the Messenger of Allah Ue proceeded on. Abu Talhah said, “O 
my Lord, You know that I love to go along with the Messenger of 
Allah $4 when he goes out, and to enter along with him when he 
enters, but I have been detained as You see.” 


Umm Sulaym then said, “O Abt Talhah, I do not feel (as much 
pain) as I was feeling earlier, so we better proceed on.” So we 
proceeded on and she felt the labor of delivery as they reached 
(Madinah). She gave birth to a boy. My mother said to me, “O 
Anas, none should suckle him until you go to the Messenger of 
Allah $8 tomorrow morning.” The next morning, I carried the 
baby with me to the Messenger of Allah, and narrated the rest of 
the story. 


> Explanation 


The hadith of Anas bin Malik mentions that Abu Talhah had a son 
who was sick. Abu Talhah was married to the mother of Anas 
bin Malik @%. This child was sick and Abt Talhah left to tend to 
some of his needs; while he was absent, the boy died. When he 
returned, he asked the boy’s mother about him. He said, “How is 
my son?’ She replied, “He is resting now, more than ever.’ And 
she was truthful in her statement; he was resting now more than 


ever. This is because he died, and what rest is greater than that of 
death? 


Abu Talhah ®2 understood from her speech that he was resting 
from the sickness, and that he was recovering and becoming 
healthy. Thus, she presented him with dinner and he ate, believing 
that his son was healed. Then he was intimate with her. When they 
had finished, she said, “Bury the child, for verily, he has died.” 


When the morning came, Abu Talhah buried the child and he 
informed the Messenger of Allah £8 of what had occurred. The 
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Messenger asked him, “Were you intimate last night?” He replied, 
“Yes!” So the Messenger supplicated for both of them to be 
blessed, saying, “O Allah, bless their night”’ Consequently, she 
gave birth to a son and named him ‘Abdullah. This son (Abdullah) 
had nine sons; all of them memorized the Qur'an, and this was — 
from the blessing of the supplication of the Messenger ¥&. 


In this hadith is proof of the strong patience of Umm Sulaym &. 
When her son died, she made this statement to her husband using 
a play on words, and she presented him with dinner and she was 
intimate with him; then she said, “Bury your child.” This hadith 
also shows the permissibility of using a play on words, meaning 
that a person makes a statement in which his intention opposes 
what is apparent from his speech. The apparent meaning enters 
the mind of the person being addressed, while the other meaning 
is with him. The intention is for the other person to understand 
[only] the apparent meaning, and not to understand what the 
speaker actually intended. 


This is permissible, but it is not befitting to do except when the 
need arises. If a person needs to do so for a greater benefit or to 
repel a harm, then he can use a play on words. But he should not 
use a play on words if there is no need to do so, because if he does 
so and it becomes apparent to the person being addressed that the 
reality is different from what he thought, then the person who 
used the play on words will be seen as a liar, and the other person 
will have a bad thought about him. But there is no problem with 
this if the need arises, . 


Some play on words is beneficial, in that which the person needs 
to utilize. [For example], an oppressive person takes the wealth 
of the people without right, so a person gives you some wealth 
and says, “This is my wealth. I am giving it to you to store away 
because I fear that the oppressive person will take it if he sees it.” 
Then the oppressive person comes to you and asks you if you 
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have the wealth of so-and-so. You respond, “By Allah, I do not 
have anything,” 


The person you are addressing thinks this is a negation, and that 
this means you do not have the person’s wealth, but what you 
intend is that you do not have anything for the oppressive person. 
So you were affirming, not negating. This type of play on words is 
permissible; rather, it is requested when there is a need for it. 


When Anas bin Malik came with his brother, Abu Talhah’s son, 
to the Messenger $8, he brought dates. The Prophet £ chewed 
the dates and then placed it in the mouth of the baby, meaning 
he rubbed the palate of the child [with it]. This was so the child 
could have the blessing of the saliva of the Messenger #8 and this 
would be the first thing to reach his stomach. The Companions 
would do this when their wives gave birth to boys and girls. They 
would bring them with dates to the Messenger of Allah £8 so he 
could rub the children’s palates with the chewed dates. This was to 
receive the blessing from the saliva of the Messenger ¥§ or so it 
would be the first thing to reach their stomach. 


If we say it is for the first reason, then this would be something 
specific for the Messenger ¥%, so no one else should rub the 
chewed date on the child’s palate. This is because blessing is not 
sought from the saliva or sweat of anyone except the Messenger 
Ue But if we say it is for the second reason, so that the date can 
be the first thing to reach the child’s stomach, to serve as a coating, 
then we say every child should have this done. 


This hadith contains a sign from the signs of Allah 8%. The Prophet 
£8 supplicated for this child; thus, Allah blessed his offspring as 
we have mentioned: nine of his children memorized the Qur'an. 
This was from the blessing of the supplication of the Messenger 


os 
ie 


And in the authentic hadith: 
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And he said during the sickness that caused his death, during the 
last part of his life when he was advising the uwmah: 


opal Bai ot oS pte lye 


Remove the pagans from the Arabian Peninsula.* 


Some of the people, when they have a choice between a Muslim 
worker and a disbelieving worker, they choose the disbelieving 
worker. We ask Allah for safety from deviated, misguided hearts 
that do not incline towards the truth. The Shaytan has beautified 
their actions for them. They say a lie, a sin, and a great slander — 
they say the disbelievers have more integrity in their work than the 
Muslims! I seek refuge in Allah! 


They say, “The disbeliever does not pray, and instead he is busy 
working during prayer time. And he does not request to go to 
‘Umrah or Hajj, nor does he fast. He is always at work.” These 
things do not concern him, despite the fact that the Creator of the 
earth and the heavens said: 


eee Te ae ee eee or ee ee en 
Cea GN) aSiacl §\5 cl te Oye J Cues ately 
6 asi a jikally atai) 1) 245 aby 0 UA 
Verily, a believing slave is better than a (free) 
polytheist, even though he pleases you. Those 


(polytheists) invite you to the Fire, but Allah invites 
(you) to Paradise and forgiveness by His leave. 


[Surah al-Bagqarah 2:221] 


Therefore it is obligatory upon us, O brothers, for all those who 
hear our speech, to advise our brothers who have been deceived . 
by the Shaytan, beautifying for them what the disbelievers have 
brought to our country from service, workers, and the like. We 
must know that in this is a great aid for the disbelievers against 
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the Muslims, because these disbelievers pay taxes to their govern- 
ments to give them strength over the Muslims, and there are many 
witnesses to this. Thus, it is upon us to keep a distance from the 
disbelievers as much as possible, so we do not name ourselves 
with their names, and we do not love them, honor them, give 
them salam, or give or make way for them on the road.» 


This is because the Messenger & said: 
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A 7 


aacal JI 


Do not initiate the sa/zm to the Jews or the Christians, and if you 
encounter them on the road, force them to the narrow part of it.*° 


Where are we in relation to these teachings?! Where are we in 
relation to the speech of the Messenger $¥, the one who did not 
speak from his own desire? Why do we not fear destruction when 
the evil increases among us? 


The Prophet £ awoke one night with worry upon his face. He 
said: 


FN Bh ye Seal og al Y 9 


No deity has the right to be worshipped except Allah. Woe to the 
Arabs from an evil that draws near.*’ 


This is a warning and cautioning, Woe to the Arabs, those who 
carry the flag of Islam, from an evil that draws near. 


°° Shaykh al-‘Uthaymin explains in his Majmu’ al-Fatawa 3/38, “This means for you to con- 
tinue walking on your way when you encounter them on the path, and not to move in order 
to give them the larger part of the road. It does not mean that you crowd them and force 
them to brush against the wall, as this was never done by the Prophet #§ in Madinah or by 
his Companions after him.” 


6 Sahih Mushm 2167 
*” Sunan Ibn Majah 3953 
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“Today, a hole has opened in the barrier of Ya’jaj and Ma’jaj 
like this,” and he made a circle with his thumb and index finger. 
Zaynab said, “I said, ‘O Messenger of Allah, will we be destroyed 
while there are righteous people among us?’” He replied, “Yes, if 
sin and evil increase.” 


Evil actions and evil people [increase]. 


If evil increases in our actions, we will be exposed to destruc- 
tion. If evil people increase in our country, we will be exposed 
to destruction. And that which occurs is a witness to this. We ask 
Allah to protect our country from our enemies, those apparent 
and those hidden, and we ask Him to crush the hypocrites and the 
disbelievers, and to place their plots in their throats. Verily, He is 
Generous and Kind. 


Umm Sulaym said, “O Abu Talhah! If some people borrow 
something from another family and then (the members of the 
family) ask for its return, would they refuse to give it back to 
them?” He said, “No.” She said, “Then seek a reward for your 
son.” This means children are a loan to us and they belong to 
Allah 3; when He wills, He will take them. She made an example 
to him so he would be certain and seek the reward from Allah 
4. This is proof of her intelligence #2, and proof that she was 
a woman of intellect and patience, seeking her reward. Since the 
mother is like the father, she is sad at the death of her child just as 
the father is sad, and perhaps the woman’s sadness is greater due 
to her weakness and lack of patience. 


This /adith shows the blessing in the supplication of the Prophet 


8 Sunan Ibn Majah 3953 


100 


The Death of Abu Talhah’s Son 


Ue as all nine sons of this child memorized the Qur'an. And this 
was a karamah for Abu Talhah #2. 


Abu Talhah went on a journey with the Prophet Ue and Umm 
Sulaym was with him after she had become pregnant. After the 
Prophet £§ started to return from the journey, she went into labor. 
The pains of labor came to her before they reached Madinah. 
And the Prophet $% did not like to enter upon his family at night 
without informing them first. 


So Abt Talhah supplicated to his Lord, saying, “O Allah, verily 
You know that I do not desire for the Prophet Uy to leave without 
me or to return without me, and we have been stricken with what 
You see.” He was calling upon his Lord. Umm Sulaym said, “Thus, 
I no longer felt what I had been feeling.” This means the labor 
pains calmed down as though she was not having pains at all. 


Umm Sulaym said to her husband, Abu Talhah, “Proceed.” Thus, 
they proceeded and entered Madinah with the Messenger of Allah 
6, and when they reached Madinah, she gave birth. This was a 
miracle (karamah) for Abu ‘Talhah, as Allah decreased the labor 
pains for his wife due to his supplication. 


When she gave birth, Umm Sulaym said to her son, Anas bin Malik 
(and he was the brother of this child, having the same mother), 
“Take him to the Messenger of Allah £8.” This was the practice 
of the people of Madinah if they had a child. They would take 
the child to the Messenger of Allah £8 with dates. The Messenger 
would chew on the date and then rub the palate of the child with 
it. This has two benefits: 


First: The blessing from the saliva of the Prophet #8, and the 
Companions used to seek blessings from his saliva and his sweat. 
It was from their habit in the morning, when they prayed Far, to 
bring vessels with water so the Messenger could place his hand 
in the water, and the youth would take this water to their families 
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to seek blessings from the traces of the Prophet #%. And when 
the Prophet $$ made wy’, the Companions would fight over 
his waduz' water (meaning the water remaining after he finished), 
seeking blessings from it. Likewise, they sought blessings from his 
sweat and his hair. 


Umm Salamah (one of the wives of the Prophet $% and one of 
the Mothers of the Believers) had a silver jar with her containing 
hairs of the Prophet ¥%, which she used as a cure. She would take 
two or three hairs, place them in water and shake it, in order to 
seek blessings from the water. But this was something specific to 
the Prophet $8. 


Second: The date that is placed on the child’s palate contains 

good, blessings, and benefits for the stomach. Thus, if the date 

is the first thing that reaches the stomach of the child, it will be 

good for the stomach. So the Prophet $$ would place the date on 
the child’s palate and supplicate for him to be blessed. 


So, Umm Sulaym said to Abu Talhah, “Seek a reward from your 
son, meaning, be patient upon your loss, and seek a reward from 


Allah. 


And with Allah lies all success. 
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Abu Sa‘id al-Khudri #2 said: 


The Prophet of Allah Us said, ““There was a man from a nation 
before you who killed ninety-nine people and then asked about 
the most learned person on earth. He was directed to a monk. 
He went to the monk and told him that he had killed ninety-nine 
people, and he asked if there was any chance of his repentance 
being accepted. The monk replied in the negative and the man 
killed him too, completing one hundred. 


“He then asked [again] about the most learned man on earth, and 
he was directed to a scholar. He told the scholar that he had killed 
one hundred people, and he asked if there was any chance of his 
repentance being accepted. The scholar replied in the affirma- 
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_ tive and asked, ‘Who stands between you and repentance? Go to 
such-and-such land; there (you will find) people devoted to prayer 
and the worship of Allah. Join them in worship, and do not return 
to your land, because it is an evil place.’ 


“So the man left, and he had hardly covered half the distance [to 
the other land] when death overtook him; then there was a dispute 
between the angels of mercy and the angels of torment. The 
angels of mercy pleaded, “This man has come with a repenting 
heart to Allah, and the angels of punishment argued, “He never 
did a virtuous deed in his life” Then another angel appeared in 
the form of a human being, and the contending angels agreed to 
make him arbiter between them. _ 


“He said, ‘Measure the distance between the two lands. He will be 
considered as belonging to the land to which he is nearer’ They 
measured and found him closer to the land where he intended to 
go (the land of piety), so the angels of mercy collected his soul.’”” 


And in another narration it states: 


“He was found to be nearer to the locality of the pious by a cubit, 
and was thus included among them.” } 


Another version says: 


“Allah commanded (the land that he wanted to leave) to move 
away, and commanded the other land (his destination) to draw 
nearer; then He said, ‘Now measure the distance between them.’ It 
was found that he was nearer to his goal by a hand’s span and was 
thus forgiven.” 


It is also narrated that he drew closer by a slight movement on his 
chest. 


° Sabih al-Bukhari 3470; Sabih Mushm 2766 
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> Explanation 
Abu Sa‘id al-Khudri & narrated that the Prophet US said: 


There was a man from a nation before you who killed ninety-nine 
people. Then he regretted his action and asked about the most 
knowledgeable person of the land, in order to ask him if he could 
repent. Thus, he was directed to a man who was a monk, meaning 
a worshipper; but he did not have knowledge. 


He said to the monk, “I have killed ninety-nine people, is there 
any repentance for me?” The monk deemed his sin to be great 
and he responded, “There is no repentance for you!” So the man 
became infuriated and he killed the monk, thus completing one 
hundred people. 


Then he asked about the most knowledgeable person in the land 
and he was directed to a scholar. He said, “I have killed ninety-nine 
people; is there any repentance for me?” The scholar responded, 
“Yes! And who can come between you and repentance? The door 
of repentance is open, but go to such-and-such village, because 
people who worship Allah are present there.” 


It is as though the land he was in was a land of disbelief, and Allah 
knows best. Therefore, this scholar ordered him to migrate with 
his religion to the village where Allah && was worshipped. So he 
left, repenting and regretting, migrating with his religion to the 
land where the people worshipped Allah &&. 


Halfway on the journey, death came to him, so the angels of 
mercy disputed with the angels of punishment. This is because 
the angels of punishment take the soul of the disbeliever and the 
angels of mercy take the soul of the believer; thus, they disputed. 
The angels of punishment said, “He has never done any good 
deeds.” Meaning, after his repentance, he never did any good. And 
the angels of mercy said, “He repented, and he came regretting 
and repenting;” so there was a dispute amongst them. 
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So Allah sent an angel to judge between them. [This angel] said, 
“Measure the distance between the two lands. Whichever land he 
is closer to, then he is from its people. If he is closer to the land 
of disbelief, the angels of punishment will take his soul, and if 
he is closer to the land of faith, the angels of mercy will take his 
soul.” So they measured between the two lands and he was closer 
to the land he was facing, the land of faith, by a cubit, a short 
distance; so the angels of mercy took his soul. 


> Benefits of this Hadith 


There is repentance for the murderer. The proof is in the Book of 


Allah 8 


in His statement: 


Indeed, Allah does not forgive association with 
Him, but He forgives what is less than that for 
whom He wills. 


[Surah an-Nisa' 4:48] 


This means that Allah will forgive whomever He wills for what is 
less than shirk, and this is what the consensus of the scholars is 
upon. Ibn ‘Abbas ## said there is no repentance for the murderer 
because Allah && said: 
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And whoever kills a believer intentionally, his 
recompense is Hell to abide therein, and the wrath 


and the curse of Allah are upon him, and a great 
punishment is prepared for him. 


[Surah an-Nisa' 4:93] 


But what the consensus is upon is the truth. It is possible to inter- 
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pret what has been narrated from Ibn ‘Abbas as meaning there is 
no repentance for the murderer in relation to the one he killed. 
This is because the murderer has three rights connected to the 
one he killed: firstly the right of Allah, secondly the right of the 
victim, and thirdly the right of the victim’s relatives. 


As for the right of Allah, then there is no doubt that Allah will 
forgive him if he repents. This is based upon the statement of the 
Exalted: 


be Wyk Y age le ase ceil gate Ud 
Say, “O My servants who have transgressed against 


themselves [by sinning], do not despair of the 
mercy of Allah. Indeed, Allah forgives all sins. 


[Surah az-Zumar 39:53] 


And the statement of the Exalted: 
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And those who invoke not any other deity along 
with Allah, nor kill such life as Allah has forbidden, 
except for just cause, nor commit illegal sexual 
intercourse; and whoever does this shall receive 
the punishment. The torment will be doubled for 
him on the Day of Resurrection, and he will abide 
therein in disgrace. Except those who repent and 
believe, and do righteous deeds; for those, Allah 
will change their sins into good deeds, and Allah is 
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Oft-Forgiving, Most Merciful. 
[Surah al-Furgan 25:68-70] 


As for the right of the victim, then the repentance of the murderer 
will neither benefit him nor give him his right. He has died, so 
it is not possible to seek his pardon or for one to free himself 
from taking his blood; this remains a request from the murderer, 
even if he repents. Allah will decide between therm on the Day of 


Judgment. 


As for the right of the victim’s relatives, then the repentance of 
the murderer is not complete until he seeks a pardon from them. 
He acknowledges the murder and says, “I am the murderer and I 
am at your disposal. If you wish, take blood money from me and 
if you wish, pardon me.” And Allah knows best. 


108 


The Three 
Who Showed Off 


——— Xe a 
AP 
aa aile AU cho ll Syij Crete Jb die AN 35 ah ol be 
iss y gl ght 35 ae woah a ok AO Uf db 
mie dg bic) = jhe nat MN Slee < oh, 2k MW er er inter 


A 


Sb Cotd ay 21S fd dB Ges sd SY abs ats (e845 
_ sus é -dl = Age4 

Lb JG gas teas tgs wy ol ST fh 5 Ales abel dls 55 
(e845 SG wa ee be desks £4 cla euskes a : JG Ted Cle 
fe Ais fo ,5 58 Lt) Sel ais, ele Je fla sles USS, 
8) db cil Se gh Ble Coa vi | 

dai G3 cy sl al Jil Gil 3, atbly cache al ats 255 


a ° 


My i S84 OT Load us Ge OF JG Plas GLe sh a? avi ee 


“ 


bb LEG C3155 diac a acing aa 
“| 


Ye 


Abt Hurairah #2 narrated: 


I heard the Messenger of Allah § say, “The first of the people 
against whom judgment will be pronounced on the Day of 
Resurrection will be a man who died a martyr. He will be brought 
and Allah will make His favors known to him, and he will recog- 
nize them. Allah will say, ‘And what did you do about them?’ The 
man will say, ‘I fought for you until I died a martyr. Allah will say, 
“You have lied—you only fought so it might be said [of you], “He 
is courageous.” And so it was said. Then it will be ordered that he 
be dragged along on his face until he is cast into the Hellfire. 
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“fAnothet] will be a man who has studied [religious] knowl- 
edge and taught it, and who used to recite the Qur'an. He will 
be brought and Allah will make His favors known to him, and 
he will recognize them. [Allah] will say, ‘And what did you do 
about them?’ The man will say, ‘I studied [religious] knowledge 
and I taught it, and I recited the Qur'an for Your sake. Allah will 
say, “You have lied—you only studied [religious] knowledge so 
it might be said [of you], “He is learned.” And you recited the 
Qur'an so it might be said [of you], “He is a reciter.”” And so it was 
said.’ ‘Then it will be ordered that he be dragged along on his face 
until he is cast into the Hellfire. 


“{Another] will be a man whom Allah made rich and to whom 
He had given all kinds of wealth. He will be brought and Allah 
will make His favors known to him, and he will recognize them. 
[Allah] will say, “And what did you do about them?’ The man 
will say, ‘I left no path untrodden in which You like money to be 
spent except that I spent in it for Your sake.’ Allah will say, “You 
have lied—you only did this so it might be said [of you], “He is 
generous.” And so it was said,’ Then it will be ordered that he be 
dragged along on his face until he is cast into the Hellfire.” 


> Explanation 


This hadith of Aba Hurairah #2 mentions the first to receive 
judgment of the Day of Resurrection, and they are of three 
categories: the one who studied, the one who fought, and the one 
who gave charity. 


The student is the one who learned, and who studied the Qur'an 
and religious knowledge. Allah 8% will bring him on the Day of 
Judgment and make His favors known to him and he will recog- 
nize, affirm, and acknowledge them. Allah will ask him, “What 
did you do with these favors?” Meaning, how did you show your 
gratitude for these favors? The man will say, “I studied knowledge 


” Sabih Mushm 1905 
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and recited the Qur'an for Your sake.” Allah will say to him, “You 
have lied; rather, you studied so it would be said, ‘He is a scholar,’ 
and you recited the Qur'an so it would be said, ‘He is a reciter.’” It 
was not for Allah, it was to show off. Then he will be ordered to 
be dragged on his face to the Fire. 


This is proof that it is obligatory for the student of knowledge to 
purify his intention for seeking knowledge, making his intention 
sincerely for Allah #%. He should not be concerned with if the 
people say he is a scholar, a shaykh, a teacher, diligent, or the like. 
This affair should not concern him. He should only be concerned 
with the pleasure of Allah, preserving the legislation and teach- 
ing it, removing ignorance from himself, and removing ignorance 
from the slaves of Allah, so he can be written down amongst the 
martyrs, those whose level is right behind the level of the truthful. 


Al ail Gall ao Gabsla Gets all ahi Cay } 
” aN ce 4ye ce tee cw a ee 87- 
& Castlcalls clagedly Gstsrcally Guill Gyo agile 
And whoever obeys Allah and the Messenger, 
those will be with the ones upon whom Allah has 


bestowed the favor of the prophets, the steadfast 
affirmers of truth, the martyrs, and the righteous. 


[Surah an-Nisa' 4:69] 


As for studying for another purpose, so it will be said he is a 
scholar, he is diligent, he is a shaykh, or for similar titles, then his 
knowledge is futile, and refuge is sought with Allah. This will be 
the first person to receive judgment on the Day of Resurrection, 
and he will be dragged on his face to the Fire. He will be declared 
a liar and rebuked on the Day of Standing. 


The second person is the man who fought; he fought in the path 
of Allah and he was killed. On the Day of Judgment, Allah &% will 
bring him forth and make the favors upon him known to him, and 
he will acknowledge the favors. Allah 8 prepared him, provided 
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for him, and strengthened him, until he reached the level of a 
fighter. Then he will be asked what he did with the favors. He 
will say, “My Lord, I fought for Your sake.” It will be said, “You 
have lied. You fought so it would be said, ‘So-and-so is brave 
and courageous.’ And it was said.” Then he will be ordered to be 
dragged upon his face to the Fire, and refuge is sought with Allah. 


Those who fight in the path of Allah have a number of intentions. 
Those who fight to make the statement of Allah the highest, these 
are the ones who are fighting in the path of Allah, as the Prophet 
us has said: 


The one who fights for patriotism is fighting in the 
path of the saghut (false deities). The one who fights 
to protect nationalism, he is fighting in the path of 
the saghut. And the one who fights to attain worldly 
pleasure is fighting in the path of the saghit. 


This is because Allah 3# 


& said: 
Coils IyheS Goals alll Gace (8 Cophiles Ipial Gall } 
G Sige Uall Juris 8 
Those who believe fight in the cause of Allah, and 
those who disbelieve fight in the cause of the saghit. 
[Surah an-Nisa' 4:76] 


But if a person fights not for patriotism or nationalism, but to 
protect his Muslim country, to prevent the disbelievers from 
transgressing, then this is in the path of Allah, because the fruits 
of protecting the Muslim land is that it will make the statement of 
Allah the highest. | 


But if the person fights in order to be killed in the battle, is he 
fighting in the cause of Allah? The answer is no, and this is the 
intention of many of the youth. They go in order to be killed, and 
they say, “We will be killed as martyrs.” So it is said to them, “No. 
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Go in order to make the statement of Allah the highest, even if 
you remain alive; do not go in order to be killed. Rather, go in 
order to make the statement of Allah the highest, and then if you 
are killed, this is in the path of Allah.” 


The third person is the one Allah has blessed with wealth and who 
began to give charity, to give and spend. On the Day of Judgment, 
Allah will bring him and mention the favors upon him, and he will 
acknowledge them. Then it will be said, “What did you do with it?” 
He will say, “I gave charity and I did this and that.” It will be said, 
“You have lied; rather you did it so it could be said, “So-and-so is 
generous, and it has been said.” Then it will be ordered that he 
be dragged upon his face to the Fire. These are also from the first 
people to be touched by the Fire. 


This is proof that it is obligatory for the person to purify his 
intentions for Allah in all his efforts, in his wealth, his body, 
his knowledge, and other than that. If he performs any action 
in which the Face of Allah should be sought and he does it for 


another reason, then he is sinning. 
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‘Abdullah bin ‘Umar #% said: 


I heard the Messenger of Allah we saying, “Three individuals, 
from those who came before you, set out until they sought shelter 
for the night in a cave, so they entered it. A rock fell down from 
the mountain and blocked the entrance of the cave. They said, 
‘Nothing will save us from this unless you supplicate to Allah by 
virtue of one of your righteous deeds.’ 


“So one of them said, ‘O Allah! I had parents who were old, and 
I used to offer them milk before any of my family or my wealth. 
One day, I went far away in search of grazing and could not 
come back until after they fell asleep. When I milked as usual and 
brought the drink, I found them both asleep. I hated to disturb 
them and also disliked to give milk to my children before them. 
My children were crying out of hunger at my feet, but I waited 
with the bowl in my hand for my parents to wake up. When they 
awoke at dawn, they drank milk. O Allah! If I did so to seek Your 
pleasure, then deliver us from the distress caused by this rock.’ 
The tock moved slightly, but they were unable to escape. 


“The next man said, ‘O Allah! I had a cousin whom I loved more 
than anyone else (in another version he said, ‘as a man can love a 
woman’). I wanted her for myself, but she refused. Hard-pressed 
in a year of famine, she approached me. I gave her 120 dimar on 
the condition that she would yield herself to me. She agreed, and 
when we got together (for sexual intercourse), she said, “Fear 
Allah and do not break the seal unlawfully.’ I moved away from 
her despite the fact that I loved her most passionately, and I let 
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het keep the money I had given her. O Allah! If I did that to 
seek Your pleasure, then remove the distress we are in.’ The rock 
moved aside a bit further, but they were still unable to get out. 


“The third man said, ‘O Allah! I hired some laborers and paid 
them their wages, but one of them departed without taking his 
due. I invested his money in business and the business prospered 
greatly. After a long time, he came to me and said, “O slave of 
Allah! Pay me my dues.” I said, “All that you see is yours — camels, 
cattle, goats, and slaves.” He said, “O slave of Allah! Do not mock 
me.” I assured him that I was not joking. So he took all the things 
and went away; he spared nothing. O Allah! If I did so seeking 
Your pleasure, then relieve us of our distress.” The rock slipped 
aside and they got out, walking freely.’”*! 


> Explanation 


Three individuals set out, meaning three men. They sought shelter 
in a cave for the night, so they entered it. Meaning, they were 
going to spend the night in the cave. And the cave is that which 
is in the mountain, and the people enter it to spend the night, to 
seek shade from the sun, or the like. 


So they entered this cave seeking shelter for the night, and a 
boulder fell from the mountain, blocking the opening of the cave. 
They were not able to move it because the boulder was too large. 
Thus, they vowed to seek a means to Allah 4% by their righteous 
actions. One of them mentioned his great kindness to his parents, 
the second one mentioned his great chastity, and the third one 
mentioned his piety and sincerity. 


As for the first man, he said he had two elderly parents. “I had 
parents who were old, and I used to offer them milk before any of 
my family or my wealth’; his family meaning his wife and children, 
and his wealth meaning his slaves and the like. He had sheep that 


| Sabih al-Bukhari 2272; Sahih Mushm 2743 
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he used to graze and then return in the evening, Then he would 
milk the sheep and give the milk to his elderly parents first, then 
to his family and slaves. 


He said, “One day, I went far away in search of grazing,’ meaning 
he traveled a long distance in search of trees they could graze from, 
and when he returned he found his parents asleep. He thought, 
should he feed his family and slaves before his parents, or should 
he wait until his parents awoke? So he chose the second option. 
Thus, he stood holding the container of milk until daybreak, while 
waiting for his parents to awaken. When his parents awoke, he 
poured them milk and then he poured milk for his family and 


slaves. 


He said, “O Allah! If I did so to seek Your Pleasure, then deliver 
us from the distress caused by the rock”; meaning, if I was sincere 
in my actions and I did it for Your sake, then relieve us from 
our current condition. This is proof for having sincerity in your 
actions, doing them for Allah 4%. Sincerity is a major reason for 
the actions being accepted. Thus, Allah accepted this means of 
drawing near to Him and He moved the boulder, but they were 
not able to exit. 


The second man sought nearness to Allah by his great chastity. 
This was because he had a cousin whom he loved severely, as much 
as any man could love a woman. “And I wanted her for myself”; 
meaning, he wanted to fornicate with her. But she did not agree 
and she refused. Then one year, she was stricken with famine 
and poverty, so she felt compelled to present herself for fornica- 
tion— and this is not permissible, but this is what occurred. She 
came to him and he gave her 120 dinar in return for her giving 
herself to him. She did this due to a need and necessity. 


When he laid with her as a man lays with a woman, when he 
intended to be with her, she said this great, amazing statement: 
“Fear Allah, and do not break the seal except with its due right.” 
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Thus, she frightened him with Allah 8% and she alluded that if he 
wanted to be with her in the proper manner, she would not object, 
but she did not want to be intimate in an impermissible manner. 
She knew this was a sin, so she said, “Fear Allah.” 


‘When she said this, which came from the bottom of her heart and 

entered the bottom of his heart, he moved away from her, even 
though she was the most beloved person to him. Meaning, he still 
loved her and he did not hate her; the love remained in his heart. 
But he was affected with fear of Allah #, so he stood and left 
her, and he let her keep the 120 dinar he had given her. 


He said, “O Allah! If I did so to seek Your pleasure, then deliver 
us from the distress caused by this rock”; meaning, if I was 
sincere in my actions and did this for Your sake, then relieve us 
from our current condition. So the boulder moved, but they were 
not able to exit, and this was from the signs of Allah, because 
Allah has power over all things. If Allah wanted, He could have 
moved this boulder from [their path] the first time, but He wanted 
it to remain until each one of them completed seeking nearness to 
Him through their righteous actions. 


As for the last man, he sought nearness to Allah 4 by piety, fulfill- 
ing the trust, and sincerity in action. He mentioned that he hired 
workers to do a job and he gave them their wages, except for one 
wotker who left and did not take his wages. So the man invested 
these wages through buying and selling until he had camels, cows, 
sheep, slaves, and great wealth. 


After some time, the worker came and said to him, “O slave 
of Allah, give me my wages!” The man responded to him, 
“Everything you see is for you, including the camels, cows, sheep, 
and slaves.” The worker responded, “Do not mock me, the wages 
you owe me are a small amount. How 1s it that everything I see 
from the camels, cows, sheep, and slaves belong to me? Do not 
mock me.” He responded to the worker, “It belongs to you.” So 
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the worker took it all and spared nothing. 


The man said, “O Allah! If I did so seeking Your pleasure, then 
telieve us of our distress.” The rock slipped aside and they got 
out, walking freely. 


> Benefits of this Hadith 


[This hadith contains] the virtue of kindness to the parents, which 
is from the righteous actions that bring relief from hardship and 
remove the darkness. 


[It also contains] the benefits of chastity and avoiding fornication; 
and if the person avoids fornication while having the ability to do 
so, this is from the greatest actions. It has been authenticated from 
the Prophet us that from the seven whom Allah will shade with 
His shade, on the Day when there is no shade except His shade, is: 


al) Ls] re) » \Laa iSlims uae 3 aI al ALES bey 


A man who is summoned by a woman of beauty and status, and 
he says, “Verily, I fear Allah.”” 


This woman that the man loved presented herself to him and he 
stood fearing Allah 4%. He attained this complete chastity, and it is 
hoped that he will be from the seven who are shaded in the shade 
of Allah on the Day when there is no shade except His. 


This /adith also contains the virtue of fulfilling the trust, and of 
correct actions toward others. When the worker came, the man 
could have only given him his wages and kept the other wealth for 
himself. But due to the trust, reliability, and sincerity towards his 
brother, he gave him all the fruits of his wages. 


This hadith shows the power of Allah 4%, as He moved the boulder 
by His will [alone]. No vehicle came to remove it, and no men 
came to move it; rather, it was only by the command of Allah #8. 


” Sabih al-Bukhari 6806; Sahih Muskm 1031 
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Allah commanded the boulder to fall and block their path and 
then He commanded it to move out of their way. Allah & has 
power over all things. 


Also from the lessons in this Aadith is that Allah is the All-Hearer 
of supplications. He heard the dy‘a' of these men and He answered 
them. | | 


And from the lessons of this hadith is that sincerity is one of the 
reasons for the removal of hardship, as each one of them said, “O 
Allah, if I did this for Your sake, then relieve us from our current 
condition.” As for showing off (and refuge is sought with Allah) 
and the one who only does actions to be seen or heard so the 
people will praise him, then this is like the foam that goes away 
and has no benefit for the person. We ask Allah to grant us and 
you sincerity towards Him. 
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Anas bin Malik @@ narrated: 


The Prophet Us came into the waszd and noticed a rope stretched 
between two poles. He inquired, “What is this rope for?” He was 
told, “This is Zaynab’s rope. When she begins to feel tired during 
her voluntary prayer, she grasps it for support.” The Prophet £8 
said, “Untie it. You should perform prayers as long as you feel 
active. When you feel tired, you should lay down.” 


> Explanation 


The author wl mentioned that which has been narrated by Anas 
bin Malik ® from the Prophet ue that he entered the masjid 
(meaning the Prophet’s masjid) and there was a trope stretched 
between two poles (ie., between two pillars). He said, “What is 
this rope for?” They replied, “This rope is for Zaynab. When she 
begins to feel tired during her voluntary prayer, she grasps it for 
support.” The Prophet #§ said, “Untie it,” meaning take it down 
and remove it, then he said, “You should perform prayers as long 
as you feel active. When you feel tired, you should lay down.” 


In this fadith is proof that it is not necessary for the person to 
become absorbed and engrossed in worship such that he burdens 


* Sahih al-Bukhari 1150; Sabih Mushm 784 
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himself with what he cannot sustain. He should pray as long as 
he is energetic, and when he becomes tired he should lie down 
and sleep. This is because his mind will be confused, bored, and 
apathetic if he prays while he is tired, and perhaps he will hate 
wotship. Perhaps he will go to make dy‘q' for himself, but [instead] 
he will make dy‘@' against himself. Thus, when he prostrates while 
being tired and he wants to say, “O my Lord, forgive me,” he will 
say, “O my Lord, do not forgtve me,” because he is sleepy. For 
these reasons, the Prophet Us ordered this rope to be taken down, 
and he ordered us to pray while we are energetic, and to lie down 
when we become tired. 


Even though this was narrated concerning the prayer, it applies 
~ to all actions. The person should not burden himself beyond his 
ability; rather, he deals with himself with kindness and gentleness. 
And he should not be hasty in the affairs; perhaps some affairs 
have been discontinued due to wisdom, desired by Allah 8%. So 
do not say, “Verily, I want to tire myself”; rather, wait and give 
yourself your rights. Then you will achieve the desired result. 


Similar to that is what some students do by continuing their 
studies while sleepy, so they tire themselves and do not achieve 
anything. This is because the one who reviews while he is sleepy 
will not benefit. The one who reviews while he is sleepy, whether 
it is books on manhaj ot other than that, needs to close the book, 
sleep, and rest. This is general for all times, even if it is after Far 
prayer or after Asr prayer—if a student wants to lie down and 
rest, there is no problem. Every time he gets sleepy, he sleeps, and 
every time he is energetic, he works. 


& Cb51a ty Mg Cucaild Gey 11d 


So when you have finished [your duties], then stand 
up [for worship]. And to your Lord (alone) turn (all 
your intentions and hopes and) your invocations. 


[Surah ash-Sharh 94:7-8] 
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Perform every action during a time when it is easy, except for 
the obligatory acts, as these must be performed at specific times. 
As for the optional actions, then the affair is wide, so do not tire 
yourself in anything, 
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Anas bin Malik @ narrated: 


Abt Talhah #2 was the richest among the Ansar of Madinah and 
he possessed the largest property of palm trees. Among his most 
beloved possessions was his garden, known as Bayruha', which 
was opposite the masjid. The Messenger of Allah $¥ often visited 
it and drank from its fresh water. 


When this ayah was revealed: 


a 


& Csind Van Ipga Fs 5all IgltS ol B 


By no means shall you attain a/lirr (piety, 
righteousness —here it means Allah’s reward, Le., 
Jannah), unless you spend (in Allah’s cause) of 
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that which you love. 


[Surah Ali ‘Imran 3:92] 


Abu Talhah came to the Messenger of Allah #2 and said, “Allah 
says in His Book, ‘By no means shall you attain a/lirr, unless you 
spend (in Allah’s cause) of that which you love, and the dearest of 
my property is Bayruha’, so I have given it as sadagah (charity) for 
Allah’s sake, and I anticipate its reward with Him. So spend it, O 
Messenger of Allah, as Allah guides you.” 


The Messenger of Allah $$ said, “Well done! That is profit-earn- 
ing property. I have heard what you have said, but I think you 
should spend it on your nearest relatives.’ So Abu Talhah 2 
distributed it amongst his nearest relatives and cousins.“ 


> Explanation 


The author wi placed this narration under the chapter heading 
“Spending From That Which You Love and From the Good 
Things.” : 


After mentioning the obligation of spending on the wife and 
the relatives, he mentioned that it is necessary for the person to 
endeavor to spend from the best of his wealth, and from the most 
beloved of his wealth. And there is a difference between the best 
and the most beloved. Most of the time, the person only loves the © 
best of his wealth, but sometimes his heart is attached to a posses- 
sion that is not the best of his wealth. So if he spends from the 
good things, from that which is loved by the common people and 
that which he loves himself, even if it is not from the best of his 
wealth, this is proof that he is truthful in his actions with Allah. 


Charity is called sadaqah for this reason, because it is a proof of 
the sdq (truthfulness) of the one who spends. The person must 
spend from the best of his wealth, and it is necessary for him to 
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spend from that which he loves, so he can prefer what Allah 4% 
loves over what his soul desires. 


Then the author used two verses from the Book of Allah 4 
proof. Allah &% said: 


& Csind Vou pail Fa Sil ils QI 


By no means shall you attain a/lrr, unless you 
spend (in Allah’s cause) of that which you love. 


[Sirah Ali ‘Imran 3:92] 


Al-Birr means a “great abundance of good.” From this meaning, 
a wide open space is called a rr. Therefore, a/-lirr is a great 
abundance of good. This means you will not attain a great 
abundance of good and you will not attain the level of the 
righteous until you spend from that which you love. 


All wealth is loved, but some of it is more beloved than other 
wealth. So if you spend from what you love, this is proof that you 
are truthful, and with this you will attain the level of the righteous. 


And the Exalted said: 


ef a5 oe Eo Oa ae eee Se G-% \j- 
O) Y) 4ga8b aitdy Gatti ae Gud Ipee Wy 
: $3 
Do not aim at that which is bad to spend from, 
(though) you would not accept it save if you close 

your eyes and tolerate therein. 


[Siirah al-Bagarah 2:267] 


The bad from everything is relative; the bad from wealth applies 
to that which is lowly, that which was earned in a lowly manner, 
and that which is impermissible. 


The rest of the verse from the beginning is: 
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O you who believe! Spend of the good things that 
you have (legally) earned, and of that which We 
have produced from the earth for you. 


[Surah al-Bagarah 2:267] 


That which comes from the earth can be good and it can be bad. 
He said, “And do not aim at that which is bad,’ meaning, do not 
intend to spend from the bad, lowly things. “You would not accept 
it save if you closed your eyes,” meaning, that if it was being given 
to you, then you would not accept it except with your eyes closed, 
while you hated to accept it. So how can you be pleased to give 
bad things to others while you would not accept it yourself?! 


This is from the standpoint of using the evidence of the person 
who affirms and acknowledges, because he would not be pleased 
to accept lowly items instead of the good items, so how is he 
pleased to give lowly items instead of good items?! 


Thus, bad means lowly; an example of that is the Prophet £8 
calling the onion and scallion a filthy plant, because it has a bad 
odor. Consequently, if a person eats from it and the odor remains 
in his mouth, it is not permissible for him to enter the masjid, 
not for the prayer or other than that. This is because the angels 
frequent the mayid, so if he enters the masjid he will annoy the 
angels [with this smell]. The angels are good and pure, and good 
things are for that which is good and pure, and they hate that 
which is filthy from the actions and objects. So if you enter the 
masjid with a foul odor, you will annoy the angels. 


A man during the time of the Messenger £% entered the masjid, and 
he had eaten garlic or onions, so he was sent to al-Baqi’. And do 


you know the distance between al-Baq? and Masjid an-Nabawi? It 
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is far. He was sent to al-Baq?’ and he did not come near the masjid. 


~ Unfortunately, some of the people—and we ask Allah for us 


and for them guidance and protection——they smoke cigarettes or 
shisha and then come to the masjid with the smell of smoke or 


shisha in their mouth or upon their clothes. This smell is the most 
evil of smells, such that some people are not able to pray beside 
those who smoke. It is not permissible for these people to enter 
the masjid while this evil odor is upon them. 


And likewise the person with an offensive odor that emits from 
the armpit, the ears, or the head—it is not permissible to pray 
in the masjid as long as this odor is offensive. It is not permissi- 
ble to enter the masjid, and he should be far from it. All praises 
belong to Allah, this is from the trials and tests, so if a person is 
tested with this, he does not say, “How can I stay away from the 
masjid?!” This is from Allah &%, so stay away from the maszd and 
do not harm the people and the angels. Try as much as you can 
to remove this smell, either by cleaning completely or by applying 
a nice fragrance to cover the foul odor. With this, you are able to 
treat these smells so no one will smell anything from you except a 
good fragrance. 


The term impure is applied to the way the wealth is earned, based 
on the statement of the Prophet Ug. 


The earnings of a cupper are impure.” 


The cupper is the one who removes blood; this earning is impure, 
meaning it is bad. And this does not mean it is aram. Ibn ‘Abbas 
82 said, “If the earnings of the cupper were /arim, then the 
Prophet £% would not have given them their wages.” For surely, 


® Sunan Abi Dawid 3421 
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the Prophet £8 was cupped and he gave the cupper his wages; if 
it were haram, he would not have given it to him. The person is 
able to refrain from this and to only cup the people if they need it, 
without wages, voluntarily. 


Sometimes, the terms bad or impure are applied to that which is 
haram, as in the statement of Allah 4: 


& atest sgtle s5a5 cotatall gh ads > 
And he makes lawful for them the good things and 
prohibits for them the evil. 

[Surah al-A’raf 7:157] 


This means he prohibits the evil and this [evil] is the opposite of 
the good. An example of this is the flesh of dead animals, swine, 
and animals killed by strangling, by a violent blow, by a headlong 
fall, or by the goring of horns, that which has been (partly) eaten 
by a wild animal, and intoxicants, etc. 


The meaning of this verse is that nothing is prohibited except that 
which is impure, and it does not mean that everything impure is 
prohibited. As we know now that impure or bad is applied to a 
number of things as a description, but the meaning is that the 
Prophet $8 only prohibits that which is impure or bad. 


The summary is that Allah 8 prohibited the people from intend- 
ing to give the lowly part of their wealth as charity, and He 
encoutages them to give from what he loves and that which is 
best. 


Then the author mentioned the /adith of Abu Talhah, the 
husband of Umm Anas @%. Abt Talhah had a greater garden than 
any of the Ansar—it contained good water, and it faced Masjid 
an-Nabawi. The garden contained good, sweet water that the 
Prophet #8 would come and drink from. 
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When the statement of the Exalted was sent down: 


€ Crsiod lee Ia As 5H) IG I 


By no means shall you attain a/lurr, unless you 
spend (in Allah’s cause) of that which you love. 


[Surah Ali ‘Imran 3:92] 


He rushed #%, he came to the Prophet $% and he said, “O 
Messenger of Allah! Verily, Allah 4% sent down His statement: 
‘By no means shall you attain a-luirr, unless you spend (in Allah’s 
cause) of that which you love.’ Verily, the most beloved wealth to 
me is Bayruha' (his garden), so I give it as charity to Allah and His 
Messenger.” 


The Prophet #% said in amazement, “Bakh, bakh.” This is a state- 
ment of amazement, meaning: How great and noble is this action! 
He said, “That is profit-earning property.” 


The Messenger &8 spoke the truth. This wealth is profitable. How 
many good deeds increase in profit? If it is a good deed, it can 
increase by ten times, up to seven hundred times, up to many 
times more than that! The Messenger ¥% spoke the truth. This is 
profit-earning property. Then he said, “I think you should spend 
it on your nearest relatives.” Thus, Abu Talhah did so, spending it 
on his relatives and cousins. 


You will be amazed at how the Companions rushed and hurried 
to good deeds. If Ibn ‘Umar was impressed with anything from 
his wealth and if he was attached to it, he would give it in charity, 
in order to profit from it in the next life. That which you hold on 
to will either leave you or you will leave it—it is a must that one 
of the two happens. Either it will become damaged or you will 
become damaged. But that which you put forward for charity will 
remain. We ask Allah to assist us and the Muslims with our souls 
and we seek refuge from stinginess and tightfistedness. 
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And the reality is, your real wealth is that which you put forth for 
charity. The family of the Prophet $8 sacrificed a sheep and they 
gave all of it away in charity except its forearm. The Prophet £8 
came forward and said, “What remains of it?” ‘Alishah 8 said, 
“Nothing remains except the forearm,” meaning she gave every- 
thing from the animal in charity except its forearm. The Prophet 
M8 responded, “All of it remains except its forearm.” This means 
that what they ate will go away; as for what they gave in charity, it 
will remain for them.” 


In conclusion: 


The Companions had exceptional purpose. They were those who 
knew the value of this world and the value of wealth. They knew 
that what they put forward would remain, and what they kept 
would vanish. 


We ask Allah to spare us from stinginess, tightfistedness, coward- 
liness, and laziness. 


“© Jami’ at-Tirmidhi 
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Abt Hurairah #% narrated: 


The Messenger of Allah ¥§ said, “A man (from the people before 
you) said, ‘Indeed! I will give in charity.” So he took his sadagah out 
and placed it in a thief’s hand. In the morning, the people were 
talking (about this incident) and saying, ‘Sadagah was given to a 
thief last night.’ The man said, ‘O Allah! Praise be to You. I have 
given sadaqah to a thief. Indeed, I will give in charity!’ 


“So he took his sadagah out and he placed it in a prostitute’s hand. 
In the morning, the people were talking (about this incident) and 
saying, ‘Sadaqah was given to a prostitute last night’ On hearing 
this, the man said, “Praise be to You, O Allah! I gave sadagah to a 
prostitute. Indeed, I will give in charity!’ 


“So he took his sadagah out and placed it in a rich man’s hand. 
In the morning, the people were talking (about this incident) and 
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saying, ‘Sadaqah was given to a rich man last night’ The man said, 
‘O Allah! Praise be to You (for helping me) give charity to a thief, 
a prostitute, and a rich man.’ 


“Then the message came to him that his sadagah to the thief might 
result in him refraining from theft, his sadagah to the prostitute 
might help her abstain from her immorality, and his sadagah to the 
rich man might help him pay heed and spend from what Allah had 
bestowed upon him.’’*’ 


> Explanation 


This hadith of Abu Hurairah is concerning the story of a man 
who went out to give charity, and it is known that charity is for the 
poor and impoverished. But the charity was placed in the hand of 
a thief. When morning came, the people began to speak about this 
matter, saying, “Last night, charity was given to a thief’ And the 
thief should be disciplined, not spent upon so his wealth increases. 


So this man who gave charity said, “All praises belong to Allah.” 
He praised Allah, because Allah 4% is praised in every situation. 
It is from the guidance of the Prophet £§ that if something 
happened that made him happy, he would say: 


CsS Kall 45 aay oll all Les 
All praise is to Allah by Whose grace good deeds are completed.* 
And if something occurred that was displeasing, he would say: 
Je AS fe al Aes 
All praises belong to Allah in all circumstances.” 


This is the guidance of the Prophet #%. As for what some of the 
“" Sabih al-Bukhari 1421; Sahih Mushm 1022 
“8 Sunan Ibn Majah 3803 
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people say: “All praise be to Allah, besides Whom no one can be 
praised, for that which is disliked,” it is not befitting to use this 
expression, because the statement “that which is disliked” is based 
upon you hating a thing. This is a type of regret and sadness. So 
rather, you should say as the Prophet ¥ said: “All praises belong 
to Allah in all circumstances.” 


There is no doubt that in this world, that which a person likes 
will come to him some days, and some days that which a person 
dislikes will come to him. The worldly life is not pure and unblem- 
ished in all instances; its purity is blemished with cloudiness. We 
ask Allah to decree for us and you a portion in the hereafter. Thus, 
if there comes to you that which pleases you, say, “All praise is to 
Allah by Whose grace good deeds are completed.” And if there 
comes to you that which ad you, say, “All praises belong to 
Allah in all circumstances.” 


Then this man went out [again] saying, “I will surely give charity 
tonight.” So the charity fell into the hand of a fornicator, a female 
prostitute who allows the people to fornicate with her. When 
morning came, the people began to talk, saying, “Last night, 
charity was given to a fornicator.” This is something neither the 
intellect nor the natural disposition will accept. 


The man said, “I will surely give charity tonight,’ as though he 
believed the charity he gave the first and second nights was not 
accepted. So he gave charity again and it was placed in the hand 
of a rich man, and the rich person is not from those who receive 
charity. Rather, they are from those who can receive gifts and the 
like. When morning came, the people began to talk, saying, “Last 
night, charity was given to a rich man.” 


The man said, “All praises belong to Allah for the thief, the forni- 
cator, and the rich man.” He intended to put charity in the hands 
of the poor, virtuous person, but the command of Allah will 
surely come to pass. Thus, it was said to him, “Your charity has 
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been accepted.” This is because he was sincere; he intended good, 
but it was not made easy for him. 


And the Prophet Us said about these circumstances: 


cAgrly Re Oly cla abe cobel ai ctgerls Sted! Se 13) 
When a judge utilizes his skill of judgment and comes to a correct 


decision, he will have a double reward, but when he uses his 
judgment and commits a mistake, he will have a single reward.” 


This man was utilizing his judgment, but what he intended was 
not made easy for him, so it was said to him, “As for your charity, 
then surely it has been accepted. As for the thief, perhaps it will 
cause him to refrain from stealing; perhaps he will say this wealth 
is sufficient. As for the prostitute, perhaps this will cause her to 
refrain from fornication, because maybe she was prostituting for 
money—and refuge is sought with Allah. Now she will have the 
money and no need to fornicate. And as for the rich man, then 
perhaps this will be a lesson for him and he will spend from what 
Allah has given him.” Like this, the good intention obtains good 
results, and all of what was mentioned is possible: the thief will 
refrain from stealing, the fornicator will refrain from fornicating, 
and the rich man will learn a lesson. 


This fadith is proof that if a person intends good and works 
towards it, but they err, the good deed will be written for him and 
the mistake will not harm him. This is why the scholars have said 
that if a person gives his zakah to someone he believes deserves 
rakah and then it is made clear that this person does not deserve 
rakah, he shall still be rewarded for it. 


For example, you see a man wearing a shabby garment so you 
believe he is poor, thus you give him charity. Then you speak 


°° Sabih al-Bukhari 7352; Sahih Mushm 1716 
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with the people and they tell you he is rich and he has a lot of 
wealth. So will you be rewarded for your zakah? The answer is yes, 
because it was said to this man, “As for your charity, then verily, it 
was accepted.” Likewise, your charity will be accepted if you gave 
it to someone you thought deserving of it, and in reality they were 
not deserving of it. Surely, you will be rewarded for it. 


And with Allah lies all success. 
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Abu Hurairah ®% narrated: 


The Prophet $8 said, “A man bought a piece of land from another 
man, and the buyer found a jar filled with gold in the land. The 
buyer said to the seller, “Take your gold, as I only bought the land 
from you and not the gold” The owner of the land said, ‘I sold 
you the land with everything in it.” So both of them took their 
case before a third man, who asked, ‘Have you any children?’ One 
of them said, ‘I have a boy.’ The other said, ‘I have a girl’ The man 
said, ‘Marry the girl to the boy and spend the money on them; and 
give whatever remains in charity.””’ 


> Explanation 


A man purchased land from another man and he found a jar of 
gold on this land. The one who purchased the land went to the 
seller of the land and said, “Take this, because I only purchased 
the land from you and I did not purchase the gold.” The seller 
replied, “I sold you the land and what was on it.” 


This is proof of the piety of both of these men. Both of them 
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were pious and they said, “This wealth does not belong to me.” 
They sought a third man to judge between them. He said to one 
of them, “Do you have a son?” He replied, “Yes!” He said to the 
other man, “Do you have a daughter?” He replied, “Yes!” The 
third man said, “Marry your son to his daughter and use the gold 
as the dowry and to spend upon them.” And thus, they did so. 


This is proof that people with this level of piety can be found. As 
for the ruling concerning this issue, then the scholars have stated 
that if a person sells land to an individual and he finds something 
buried on the land, such as gold or other than that, then he does 
not own what he found simply because he owns the land; rather, 
it belongs to the seller. And if the seller bought it from another 
person, then it belongs to the first person. 


This is because what is buried in the land is not part of the land, 
and this is in contrast to the minerals of the land. If a person buys 
land and he finds minerals on this land, such as gold and silver, 
then this is included in the land. 
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Ibn Mas‘tud # narrated: 


We were with the Messenger of Allah $¥ on a journey when he 
drew apart (to relieve himself). In his absence, we saw a ted bird 
with two young ones. We caught them and the red mother bird 
came, hovering and flapping her wings. In the meantime, the 
Prophet $§ returned and said, “Who has put this bird into distress 
because of its young? Return them to her.” 


He $8 also noticed a village of ants that we had burnt up. He 
asked, “Who has set fire to this?” We replied, “We have done so.” 
He § said, “None can punish with fire except the Lord of the 
fire.” 


His statement “a village of ants’ means a mound of ants. 


> Explanation 


In this narration collected by Aba Dawid, the Prophet $% went to 
relieve himself. Meanwhile, the Companions found a mother bird 
with two of her young, They took her young and she began to 
hover around them, and this is the norm for birds. If their young 
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are taken, they will hover around and chirp due to the loss of their 
young. This is because Allah has placed mercy in the hearts of 
animals for their young, such that the animal will raise its hoof 
fearing harm to its young. And this is from Allah 4%. Then the 
Prophet £8 ordered them to release her young, so they released 
them. 


Then he passed by a mound of ants that had been burned. He 
said, “Who has burned this?” They replied, “We did, O Messenger 
of Allah!” Meaning they had burned a mound of ants, the home 
of the ants, with fire. The Prophet #2 said, “It is not befitting that 
anyone should punish with fire except the Lord of the fire.” 


Thus, he prohibited them from that. Based upon this, if you 
have ants, you cannot burn them with fire; rather, you can put 
something down to repel them, such as an ant repellent. If you 
put it on the wall, they will flee by Allah’s permission and they will 
not return. And if the only way you can be safe from their harm is 
by using an insecticide to kill them, then there is no problem with 
this because you are trying to safeguard against their harm. 


Otherwise, ants ate from that which the Prophet $8 has prohib- 
ited killing. But if there is no other way to protect against them 
except by killing them, there is nothing wrong with this. 
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‘A'ishah & narrated: 


A woman came to me with her two daughters, asking for charity, 
but she found nothing with me except one date. So I gave it to her 
and she divided it between her two daughters, and she herself ate 
nothing of it. She then got up and left. When the Messenger of 
Allah $$ came in, I told him this story, and he said, “Whoever is 
tested by means of these girls, and he treats them with kindness, 
they will be a protection for him from the Fire.” 


> Explanation 


The author wily mentioned an astonishing, amazing story from 
‘A'ishah &. She said, “A woman came to me with her two daugh- 
ters, asking for charity.” This was because the woman was poot. 
‘A'ishah said, “But she found nothing with me except one date.” A 
house from the home of the Prophet £%, and they found nothing 


except one date! 


She said, “So, I gave it to her and she divided it between her two 
daughters.” She divided it in half, giving one half of the date to 
one daughter and the other half to the other daughter, and she did 
not eat anything from it. 
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The Prophet #§ entered upon ‘A'ishah and she told him this 
amazing story, so the Prophet £ said, “Whoever is tested by 
means of these girls, and he treats them with kindness, they 
will be a protection for him from the Fire.” And his statement, 
“Whoever is tested,’ does not mean a test with evil, rather he 


intends whoever is decreed to have girls. As 3 it comes in the state- 
ment of Allah, the Exalted: 


|G oka Ul MH sally 5 5855 
And We test you with evil and with good as a trial; 
and to Us you will be returned. 


[Surah al-Anbiya' 21:35] 


This means that whoever is decreed to have daughters and he is 
good to them, they shall be a shield for him from the Fire on the 
Day of Judgment. Meaning, Allah will shield him from the Fire 
due to his kindness to his daughters. ‘This is because the daughter 
is weak and unable to provide for herself. ‘The one who provides 
is the man. Allah 8% said: 


cole pgcads All) EE Ley clad) le G sss Ola & 
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Men are the protectors and maintainers of women, 

because Allah has made one of them to excel the 


other, and because they spend (to support them) 
from their means. 


[Surah an-Nisa' 4:34] 


Thus, the one who spends upon the family and earns a living 
is the man; as for the woman, her situation is in the home. She 
establishes the home, puts the home in order for her husband, and 
she disciplines her children. 


It is not for the woman to work and earn the living except in the 
Western, disbelieving lands, and for those who resemble them. 
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Those who have been deceived by them blindly follow them, 
and they make the woman similar to the man in earning a living 
in trade and in the offices, such that the women and men mix 
together. And the more attractive she is, the more fortune she 
has with the management, according to the West and those who 
resemble them. 


As for us (and all praises belong to Allah) in this country of ours 
[i.e., Saudi Arabia], and we ask Allah to continue this blessing upon 
us, the government has prohibited the women from working in the 
general and private sector except in those areas that are connected 
to women, such as educating the girls, according to what we have 
read. We ask Allah for firmness and to increase His favor upon us, 
and to protect us from the harmful mixing seen today. 


> Benefits of this Hadith 


First: A home from the homes of the Prophet #%—from the 
noblest of his homes, housing the most beloved wife to him — has 
only one date. Now, in this country of ours, when it is time to eat, 
a person will be presented with five different types of food. Why 
is the dunya open for us while it was closed for them?! Is it because 
we are more beloved to Allah than theme! No, by Allah, this is not 
the case. They are more beloved to Allah than we are. But Allah 
gives His virtue to whomever He wills, and we are being tested 
with these favors. 


With many people today, these favors have become a reason to 
commit evil and corruption, and to have arrogance. Such that the 
people have become corrupt (and we seek refuge with Allah), and 
we fear for ourselves the punishment of Allah 8% due to much of 
our ingratitude and denial of these favors, and we use these favors 


to disobey Allah &&. We ask Allah for safety and security. 


Second: The selflessness of the Companions, for surely ‘A'ishah 
2 only had one date, but she felt sympathy for this poor woman. 
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However, today we have a great deal of wealth, and if a beggar 
comes, we reject him. But the real problem concerning rejecting 
the beggar is that many of the beggars are liars. They beg but 
will have more wealth than the one they beg from. How many 
people have begged from the people, swearing they are in need, 
and when they die it is found that they had a great deal of money, 
silver, gold, and cash?! This is what makes the people apprehen- 
sive about giving to every beggar, due to the lies and deception. 
They make themselves appear to be poor, destitute, and insane, 
while they are liars. 


Third: This /adith also contains a lesson that some of the 
Companions were poor and some of them were rich. Allah 4 
said: 
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Is it they who would portion out the mercy of your 

Lord? It is We Who portion out between them 

their livelihood in this world, and We raised some 

of them above others in ranks, so that some may 
employ others in their work. 


[Surah az-Zukhruf 43:32] 


If it were not for the varying degrees of livelihood, some people 
would not be able to employ others. For example, if we were all 
upon the same level and some of us were in need of others to 
build for them. So a person goes to someone and says, “I want 
you to build a house for me.” He will respond, “I am not going to 
build for you. I am like you. I am rich.” If we wanted to fix a door, 
the person would say, “I am not going to fix it. I am rich like you.” 
Therefore, these varying degrees of livelihood have allowed some 
people to work for others. 
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A poet said: 
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From the beginning until now, the people assist and serve each 
other, even if they don't reahze it. 


Even the rich merchant, the billionaire, serves the poor; and how 
is that?! He provides them with food, drink, clothing, building 
material, and other things; he provides it to the less fortunate, 
(they purchase it) and he benefits from it. Therefore, all the people 
are in need of one another and they serve one another. This is 


from the wisdom of Allah #€. 


Fourth: This adh shows the proof that it is virtuous to treat 
the daughters kindly, including with wealth, clothing, and watching 


over them, because they are unable to take care of themselves. 


Fifth: And this /adi#th contains what we alluded to earlier, that 
those who are responsible for earning a living and spending are the 
men; as for the women, they are responsible for setting the home 
in order, and those jobs which are only done by the women, such 
as educating the daughters. As for placing them in the workplace 
with the men in one office or as secretaries, as is found in many 
of the Muslim lands, there is no doubt this is extremely dangerous 
and a great evil. The Prophet Ue said: 


Last gludl yee pty last lady cldel SleS! Gpte 

Leh] Lady 
The best row for the men is the first row and the worst is the last 
row, and the best row for the women is the last row and the worst 
row is the first row.™ 


This is because the first row for the women is closest to the men, 


4 Sahih Mushm 440 


145 


BENEFICIAL STORIES FROM RIYAD AS-SALIHIN 


thus it became the worst row. And the last row is furthest from 
the men, so it became the best row. Look at how they mourn the 
woman staying back and far from the zwam, while this is so she can 
be far from the men. 


We ask Allah to protect us and our Muslim brothers from the 
causes of His anger and punishment. 
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Abi Hurairah & narrated: 
A man came to the Prophet $% and said, “I am hard-pressed by 
hunger.” He #2 sent word to one of his wives, who replied, “No, 
by Him Who has sent you with the truth, I have nothing except 
water.’ Then he sent the same message to another (wife) and 
received the same reply. He sent this message to all of his wives 
and received the same reply. 


Then he $$ said, “Who will entertain this (man) as a guest?” One 
of the Ansar said, “O Messenger of Allah, I will.” So he took him 
home and said to his wife, “Serve the guest of the Messenger of 


Allah $8.” 


Another narration is: 
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The Ansati asked his wife, “Have you got anything?’ She 
answered, “Nothing, except a little food for the children.” He said, 
“Keep them busy with something, and when they ask for dinner, 
put them to sleep. When the guest enters, extinguish the light and 
give him the impression that we are also eating.” So they sat down 
and the guest ate, and they passed the night hungry. When the 
Ansari came to the Prophet is in the morning, the Prophet said 
to him, “Allah admired what you did with your guest last night.”°° 


> Explanation 


The author wi mentioned in the chapter of selflessness and 
sympathy, this great, amazing hadith that explains the condition of 
the Prophet £ and his Companions. A man came and said, “O 
Messenger of Allah, verily, I am hard-pressed by hunger.” Meaning, 
he was suffering from poverty and hunger, and he was a guest of 
the Messenger of Allah $8. The Prophet $8 sent a message to his 
wives one after another, asking if they had anything, All of them 
replied, “No, by os Who has sent oe with the truth, I have 
nothing except water.” 


Nine homes from the Messenger of Allah 8% and they had 
nothing except water. This is despite the fact that if the Prophet 
#§ wanted Allah to provide for him mountains of gold, it would 
have happened. But he #¥ abstained from the worldly life more 
than all of the people. All nine of his houses, and they had nothing 


except water. 


The Prophet ¥¥ said, “Who will entertain this (man) as a guest?” 
One of the Ansar said, “O Messenger of Allah, I will. I will host 
him.” The man went to his home and he said to his wife, “Do we 
have anything?” She replied, “No, except food for the children.” 
Meaning, we do not have any food in the home tonight except 
dinner for them. He said, “Honor the guest of the Messenger of 
Allah $8.” And he told her to busy her children or to distract them 


° Sabib al-Bukhari 4889; Sahih Muslim 2054 
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until it was time to eat and then put them to sleep. And he told her 
to extinguish the light so the guest would think they were eating 
with him. 


So she did so; she busied the children until they went to sleep, so 
they went to sleep without dinner. When it was time for dinner, 
she put out the light so the guest would think they were eating 
while they really weren’t. Thus, the guest was full and satisfied 
while they went to bed hungry, without dinner. This was to honor 
the guest of the Messenger of Allah £8. 


When morning came, the Ansari went to the Prophet $ and the 
Messenger of Allah £% informed him that surely Allah admired 
what they did last night. Admiration here means “to be pleased 
with.” Thus, Allah & was pleased with what they did the previous - 
night. 


> Benefits of this Hadith 


First: The condition of the Messenger of Allah £% and the 
rugged life and little possessions he had despite being the noblest 
of creation with Allah. If the world had any value with Allah, the 
person with the most right to it would be the Messenger of Allah 
#8 but it has no value. Ibn al-Qayyim al-Jawziyyah wl said: 


If the world was equal to the ning of a mosquito, the Lord 

would not have given any of it to those who disbelieve. But the 

world—I swear by Allah—1ts less valuable to Him than the 
small wing of an insect. 


It has less value than the wing of a mosquito, according to Allah, 
so it is nothing, 


Second: The good manners of the Companions with the 
Messenger of Allah ue as the Ansari @% said to his wife, “Honor 
the guest of the Messenger of Allah $8.” And he did not say, 
“Honor our guest,” even though, in reality, he was the one who 
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hosted the man. But because he hosted him on behalf of the 


Messenger $§, he considered him to be the guest of the peersenees 
of Allah $8. | 


Third: It is permissible to present the opportunity to host 
someone to the people. And this is not from the blameworthy 
matters; firstly, because he did not specify. He did not say, “O 
so-and-so, host this man,’ so then it could be said that he incon- 
venienced him; rather, it was presented in general terms. Thus, 
for example, it is permissible for a person to say to those around 
him, if a person visits him and he is busy or he does not have the 
appropriate means to host him, “Who will host this man?” There 
is no problem with this. 


Fourth: The tremendous altruism from this Ansari man, as he, 
his wife, and his children spent the night without dinner in order 
to honor this guest who came to visit the Messenger of Allah £2. 


Fifth: From the benefits of this narration is that it is upon the 
person to not cause his guest to feel like a burden upon him. This 
man ordered that the lights be put out so the guest would not 
feel like he was inconveniencing them and preventing them from 
dinner. This is taking from the manners of a/-Khali Ibrahim 5 
when the angels came to him as guests. 


& Cnac Soa led alal I) Eb > 


Then he turned to his household, and brought out 
a roasted calf. 


[Surah adh-Dhariyat 51:26] 


He went to his family, quickly and silently, so his guests would not 
feel shy. 


Sixth: Also from the benefits of this padith: it is not permissible 
for the person to prefer his guest and the like over his family. This 
particular event was a rate situation, because the Prophet $8 said: 
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Begin with yourself, then those you are responsible for.” 


But if the like of this situation presents itself, then there is no 
harm if the person begins with his guest and those whom it ts 
upon him to honor. 


Whoever ponders upon the Messenger of Allah £8, his guidance, 
and the guidance of the Companions, they will find noble manners 
and character; if the people would implement this, they would 
achieve elevation in this world and the next. May Allah grant us 
and you success to the good of this world and the next. 


© Sahih al-Bukhari and Sahih Mushm 
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Abt Hurairah narrated: 


The Prophet $¥ said, “None spoke in the cradle except for three 
(people), including ‘Isa, the son of Maryam, and the companion 
of Juraiy. 


“Juraij had constructed a temple and confined himself in that. His 
mother came to him as he was busy in prayer and she said, ‘Jura!’ 
He said, “My Lord, my mother (is calling me while I am engaged 
in) my prayer.’ He continued with the prayer. She left and returned 
the next day while he was busy in prayer, and she said, ‘Juraij!’ And 
he said, ‘My Lord, my mother (is calling me while I am engaged) 
in prayer, and he continued with the prayer and she left; and then 
the next day she came again while he was busy in prayer, and she 
said, “‘Juraij!’ And he said, ‘My Lord, my mother (is calling me while 
I am engaged) in my prayer,’ and he continued with the prayer, so 
she said, “My Lord, don’t give him death unless he has seen the 
faces of the prostitutes.’ 


“The story of Juraij and that of his meditation and prayer gained 
currency amongst Bani Isra'il. There was a prostitute who was a 
beauty incarnate. She said (to the people), ‘If you like, I can allure 
him to evil’ She presented herself to him, but he paid no heed 
(to her). She came to a shepherd who lived near the temple and 
offered herself to him, so he had sexual intercourse with her and 
she became pregnant. 


“When she gave birth to the child she said, “This is from Juray.’ 
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So the people came and asked him to get down, and they demol- 
ished the temple and began to beat him. He said, ‘What is the 
matter?’ They said, “You have fornicated with this prostitute and 
she has given birth to a child from your loins.’ He said, ‘Where is 
the child?’ They brought him (the child) and he said, ‘Just leave me 
so that I may pray. 


“He prayed, and when he finished, he came to the child. He struck 
the child’s stomach and said, ‘O boy, who is your father?’ The 
child said, ‘He is such-and-such shepherd.’ So the people turned 
towards Juraij, kissing him and touching him (to seek blessing), 
and they said, ‘We are prepared to construct your temple with 
gold.” He said, ‘No, just rebuild it with mud as it had been,’ and 
they did that. 


“Then there was a babe who was suckling from his mother when 
a person dressed in fine garments came by riding upon a beast. 
His mother said, ‘O Allah, make my child like this one.’ He (the 
babe) left suckling and looked towards the man, and he said, ‘O 
Allah, don’t make me like him.’ He then returned to the chest and 
began to suck the milk of his mother.” 


He (Abu Hurairah) said, “I feel as if I am seeing Allah’s Messenger 
#2 as he is explaining the scene of this milk suckling, with his 
forefinger in his mouth and sucking that.” 


He (Abia Hurairah) further reported Allah’s Apostle $8 as saying: 


“There happened to pass by [this child] a girl who was being 
beaten and they were saying, “You have committed adultery and 
you have committed theft,’ and she was saying, ‘Allah is enough 
for me and He is my good protector, and his mother said, ‘O 
Allah, don’t make my child like her.’ So he left suckling the milk, 
looked towards the girl, and said, ‘O Allah, make me like her, and 
then there was a talk between them. 
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“The mother said, ‘O child with shaven head, a good-looking 
person happened to pass by and I said, “O Allah, make my child 
like him,” and you said, “O Allah, don’t make me like him,” and 
we passed by a girl while they were beating her and saying, “You 
fornicated and you stole,” and I said, “O Allah, don’t make my 
child like her,’ and you said, “O Allah, make me like her.”’ 


“So he said, “That man was a tyrant, so I said, “O Allah, don’t 
make me like him,” and they were saying about her, “You forni- 
cated,” whereas, in fact, she had not done that, and they were 


saying, “You stole,’ whereas she had not done that, so I said, “O 
Allah, make me like her.”’’”’ 


> Explanation 


The Shaykh wi mentioned what has been narrated by Aba 
Hurairah ® from the Prophet £8 who said, “None spoke in the 
cradle except for three (people).” 


The first one was ‘Isa, the son of Maryam, the final prophet of 
the Children of Israel; rather, he was the final prophet before 
Muhammad ue as there was no prophet between ‘Isa and 
Muhammad staf . Allah && said: 
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And [mention] when ‘Isa, the son of Maryam, said, 

“O Children of Israel, indeed I am the messen- 

ger of Allah to you; confirming what came before 

me of the Tawrah and bringing good tidings of 

a messenget to come after me, whose name is 
Ahmad.” 


[Surah as-Saf 61:6] 
57 Sahih al-Bukhari 3436; Sahih Muskm 2550 
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Thus, there was no prophet between Muhammad 8 and ‘Isa bin 
Maryam s:. As for what has been mentioned by some histoti- 
ans, that there were prophets among the Arabs such as Khalid bin 
Sinan, this is a lie and it is not correct. 


‘Isa bin Maryam was a sign from the signs of Allah 4%, as Allah 
said: | 
MA NS 5585 col] Leb Laas AG) Aaly Sate Sil Likes; 
oe 
And We made the son of Maryam and his mother 


as a sign, and We gave them refuge on high ground, 
a place of rest, security and flowing streams. 


[Surah al-Mu'minun 23:50] 


He was a sign in his creation and in his birth. As for his birth, 
then his mother Maryam, peace be upon her, became pregnant 
with him without him having a father. Allah 4% sent Jibril to her in 
the form of a man with all respects, and he blew into her sleeve, 
which went into her womb causing her to become pregnant with 
‘Isa se. And Allah has power over all things. The One who has 
the ability to create a child from sperm has the ability to create 
him from this blowing. As Allah 8% said: 
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Verily, the likeness of ‘Isa before Allah is the 


likeness of Adam. He created him from dust, then 
(He) said to him, “Be!” and he was. 


[Surah Ali ‘Imran 3:59] 


Do not view anything to be difficult for the Might of Allah. If 
He desires a thing, He says to it, “Be”; and like this, she became 
pregnant and gave birth. It has been said that he did not remain 
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in her womb the length of a normal pregnancy, but instead she 
became pregnant and he developed quickly, and then she gave 
birth. 


He was also a sign in his birth. Maryam went to the trunk of a 
date palm tree and said: 


Gane Lcd CS IS i Ge TG 
“Would that I had died before this, and had been 
forgotten and out of sight!” 

[Surah Maryam 19:23] 


She was not wishing for death, but she had hoped the likes of this 


would not have come to her until death. 
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But he called her from below her, “Do not grieve; 


your Lord has provided beneath you a stream.” 


[Surah Maryam 19:24] 
Meaning there was a stream running by the date palm tree. 


Then he said: 
“And shake the trunk of the date palm towards 


you; it will drop fresh, ripe dates upon you.” 
[Surah Maryam 19:25] 


The tree trunk shook even though she was a woman in the pains 
of childbirth, and the date fell from this shaking of the trunk. 
And it was a ripe date, such that it would not ruin if it fell upon 
the ground. This was outside of the norm; the norm is that the 
woman is weak during childbirth. And the norm is that when the 
date palm tree is shaken, the dates will not fall from the bottom; 
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rather, they will fall from the top. And there are some date trees 
that will not move even if a man tries to shake them. It is also the 
norm that when the dates fall, they fall upon the ground and they 
break open, but Allah 48 said: 


“It will drop fresh, ripe dates upon you. So eat and 
drink and be contented.” 


[Surah Maryam 19:25-26] 


Allahu Akbar! This is from the signs of Allah @ 
power over all things. 


#. and Allah has 


When she gave birth to her son, she went to the people carrying 
this baby, while she had not been married before. So they said 
to her, “O sister of Harun, your father was not an evil man, and 
your mother was not unchaste!” It is as if they were saying to her, 
“How did you become a fornicator?” We ask Allah for safety and 


security. 


“Your father was not an evil man nor was your mother unchaste.” 
This shows that if a person fornicates, their offspring could be 
tried with fornication. We seek refuge in Allah. As it comes in the 
narration: “Whoever fornicates, his family will fornicate.” 


They said to her, “Your father was not an evil man nor was your 
mother unchaste,” so Allah $$ inspired her, and she pointed to the 
baby. And it is as though they were mocking her, they said, “How 
can we speak to one who is in the cradle? This does not make 
sense!” But he looked towards them and he said these amazing 
eloquent words: | 


85 OS ileas ilisll cgill al) Se (4) dl > 
28, ‘ 51S hall gilasls bk | igh Stu 
asi gle ANLilly GAS Hs ales aly ills Bag 


158 


Juratj the Worshipper 


€ US Gall ats Gall 5 Gls 
[‘Isa] said, “Verily! I am a slave of Allah, He has 
given me the scripture and made me a prophet. 
And He has made me blessed wheresoever I be, 
and has enjoined on me sah and zakah, as long as 
I live. And [made me] dutiful to my mother, and 
made me not arrogant, unblessed. And peace is on 
me the day I was born and the day I will die and 

the day I shall be raised alive.” 


[Surah Maryam 19:30-33] 


Seven statements —A/ahu Akbar—from a child in the cradle; and 
do not be surprised, for verily, Allah has power over all things. 
Will not our skin, our hands and feet, and our tongues speak on 
the Day of Judgment, testifying to what we have done? Certainly, 
they will! Will not the earth report its news because its Lord will 
inspire it? Certainly, it will! The earth will testify to what was done 
upon it from the statements and actions. 
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That Day, it will report its news, because your Lord 


has inspired it. 
[Surah az-Zalzalah 99:4-5] 


This was the speech of ‘Isa, the son of Maryam; he said these 
great words, seven statements, while he was in the cradle. 


As for the second person to speak from the cradle, it was the 
companion of Juraij. Juraij} was a pious worshipper who separated 
himself from the people. Seclusion is good if there is evil in 
mixing with the people, but if there is no evil in mixing with the 
people, then mixing with them is better. The Prophet ¥¥ said: 
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The believer who mixes with people and endures their injury is 
better than the person who does not mix with people nor endure 
their injury.” 


But if mixing with the people is harmful to your religion, then 
save yout teligion. The Prophet ¥ said: 
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The time has almost come that the best property of a Muslim will 
be sheep that he will take to the top of mountains and the places © 
of rainfall (valleys) so as to flee with his religion from afflictions.” 


Juraij separated from the people and he built a monastery, 
meaning a place where he could devote himself to Allah 3. One 
day, his mother came to him, calling for him. He said to himself, 
“O my Lord! My mother is calling me while I am praying, Should 
I respond to her and break my prayer, or should I continue 
praying?” So he continued to pray. 


She came again, and called him as she had done the first time, and 
he said to himself as he had said the first time, so he continued 
ptaying. She came a third time, calling him again and he contin- 
ued praying, so she became angry. Thus, she said, “O Allah, do 
not allow him to die until he looks into the face of a prostitute, a 
fornicating woman.” 


If a man looks into the face of a fornicating woman, it will be a 
trial for him, because a man looking at a woman is a test and trial; 
so how about if the woman is a prostitute? The test will be more 
severe. This is because he looks at her knowing she will allow 
him to fornicate with her, so he will be put to trial. Therefore, his 
mother made this supplication against him. 


8 4). Adab al-Mufrad 388 
” Sabih al-Bukhari 19 
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We benefit from this statement in this narration: if the parents 
call you while you are praying, then it is obligatory upon you to 
respond to them. But the condition is that you are not praying an 
obligatory prayer. If you are praying an obligatory prayer, then it 
is not permissible for you to answer them. But, if you are praying 
an optional prayer, then you answer them. 


The exception is if the parents are from those who give the affairs 
their just due, and if they know you are praying, they will excuse 
you. In this instance, you indicate to them that you are praying, 
either by clearing your throat, by saying, “SubbanAllah,’ or by 
taising your voice with the recitation or supplication or remem- 
brance you ate making, until they excuse you. But if they are 
from those who will not excuse you, and they want their words to 
precede all else, then interrupt your prayer and speak to them. 


As for the obligatory prayers, then they are not interrupted for 
anyone except for an emergency; for example, if you saw someone 
about to die, fall into a well or the sea, or fire. In this instance, 
you interrupt your prayer because of the emergency. But it is not 
permissible to interrupt your prayer for other than the like of this. 


We also benefit from this narration: if the parent’s supplication 
is within their right, then it is likely to occur. The supplication of 
the parent, even if it is against their child, is likely to be answered 
by Allah if it is within their right. For this reason, it is upon us to 
be extremely cautious of the supplication of our parents in order 
to not expose ourselves to Allah answering their supplication, and 
thus be destroyed. 


This /adith also contains proof that the mercy Allah has placed in 
the parents can be removed by an incident, because the supplica- 
tion from this woman was tremendous. She supplicated that her 
son would not die until he looked at the faces of prostitutes. It 
was severe anger (and refuge is sought with Allah) that caused her 
to supplicate with this dua’. 
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When his mother called him for the third time and he contin- 
ued to pray, she said, “O Allah, don’t allow him to die until he 
looks into the face of a prostitute.” The Children of Israel were 
commenting on his worship and devotion, so [the prostitute] said, 
“If you want, I will do the job of putting him to trial.” 


Another benefit from this hadith is that, if a person knows Allah 
during times of ease, Allah will know him during times of 
hardship. This man was a pious worshipper who devoted himself 
to Allah 48, so when the great hardship came, Allah saved him 
from it. The people conspired this plot so the woman went to 
Juray to test him, but he did not look at her; rather, he went to his 
place of worship. There was a shepherd there herding his sheep, 
so she went to the shepherd and he fornicated with her instead, 
and she became pregnant. 


The people said, “This is a child from fornication, belonging to 
Juray.” Thus, they accused him of this great crime of lewdness. 
They went to him to beat him, and they pulled him out of his 
monastery and destroyed it. Juraij requested that they bring him 
the child from fornication. When they brought the child forth, 
Juraij poked him in his stomach and asked, “Who is your father?” 
This is while he was only an infant, still in the cradle. The child 
replied, “My father is so-and-so,” meaning the shepherd. 


So the people started kissing Juraij and touching him. They said, 
“Would you like for us to build you a new monastery of gold?” 
This is because they destroyed it unjustly. He replied, “No, rebuild 
it like it was, from mud.” So they rebuilt it for him. 


In this story, the child spoke from the cradle and said, “My father 
is so-and-so, the shepherd.” Some of the scholars used this as 
a proof that the child of fornication is attributed to his father, 
because Juraij asked, “Who is your father?” and the child replied, 
“My father is so-and-so, the shepherd.” And the Prophet 
narrated this story to us as a lesson. Therefore, if the fornicator 
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does not deny his child, then it is attributed to him. 


A small group of scholars take this position, while the majority 
of the scholars say the child of fornication is not attributed to the 
father, based on the statement of the Prophet ue. 


SSS) alalls «pall Ugh 
The child belongs to the bed and to the fornicator belongs 
the stone.” 


As for those who say it is attributed to the father, they say: The 
child belongs to the bed if the man disputes the child belonging 
to him, but if he does not dispute this, then the child belongs to 
him. This is because there is no doubt the child was created from 
sperm, and the father is not denying this, so based on this the 
child is attributed to him. And this is better than losing the lineage 
of the child, because if he does not have a father, his lineage will 
be lost and he will only be attributed to his mother. 


This /adith also shows the patience of this man Juraij, as he did 
not seek revenge for himself and he did not overburden them 
and make them rebuild his monastery from gold. Rather, he was 
content with it being rebuilt of mud. 


As for the third to speak from the cradle, then it was the child with 
his mother as she breastfed him when a man passed by dressed in 
a fine garment, riding his animal. He was the leader of his people, 
the noblest of his people. The child’s mother said, “O Allah, make 
my son like him!” The child stopped breastfeeding, turned to his 
mother after looking at the man, and said, “O Allah, do not make 
me like him.” 


The Prophet Us narrated this story and when he mentioned the 
child breastfeeding, he placed his finger in his mouth and sucked 


°° Sabih al-Bukhari 6818 
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it, in order to make the affair completely clear. 


The child said, “O Allah, do not make me like him!” Then a slave 
girl came by and the people were beating her, saying she had forni- 
cated and stolen, and the slave girl was saying, “Allah is sufficient 
for me as a trustee.” The child’s mother said, “O Allah, do not 
make my son like her!” The child stopped breastfeeding, looked at 
the girl, and said, “O Allah, make me like her.” 


So the mother began to speak with her child. She said, “When 
the good-looking man passed by, I said, ‘O Allah make my son 
like him,’ and you replied, ‘O Allah do not make me like him,” 
The child replied, “Yes, this man was an oppressive tyrant, so I 
asked Allah to not make me like him. As for the slave girl, they 
accused her of fornicating and she was saying, ‘Allah is sufficient 
as a trustee for me.’ I said, ‘O Allah, make me like her, meaning, 
make me free from fornication and stealing, entrusting my affairs 


to Allah.” 


This was a sign from the signs of Allah, that this child would 
perceive and reflect, and this child had some knowledge. He said, 
“This man is an oppressive tyrant,’ and he was just a child. And 
he said about the slave girl, “O Allah, make me like her.” He knew 
that she was being oppressed and that she was free from what 
they accused her of, and he knew she entrusted her affair to Allah 
as. This child possessing this knowledge is a sign from Allah. 


In summary, Allah has power over all things; thus, some affairs 
outside of the norm will occur as one of His signs, either to 
strengthen and aid His messengers or to aid one of His allies. 
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Stories are one of the best methods used to 
educate, purify the soul, polish the heart, and 
cultivate good character. This book— Beneficial 
Stories From Riydd as- Sdlihin, taken from the 
works of Shaykh al-‘Uthaymin—is filled with 
classic stories contaming wisdom, figh, and 
knowledge that is essential for every Muslim 
household. From the. many stories explained in 
this book are: 


“A Prophet, the Sun, and the Spoils of War The Boy and the Magician 

*A Woman from the Inhabitants of Paradise © Usamah bin Zaye and the Pagan 

‘The Bedouin Who Urinated in the Masjid © ° The Death of Abi Talhah's Son 

-The Man Who Lived Far from the Masjid © The Man Who Killed One Hundred People 


+ Abt Ista “The Three Who Showed Off 

The Arrogant Man - The Companions of the Cave 
Two Women and the Wolf + Zaynabs Rope 

A Prophet Beaten by His People “The Garden of Abii Talhah al-Ansar 
The Crying Tree Trunk The Property 

The Miracle of Said bin Zayd “The Mather Bird 


“The Miracle of Sad bin Abi Wangas * A Mother and Her Two Daughters 
The Leper, the Bald Man, and the Blind Man  Juraij the Worshipper 


And many more! 


